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Editörden / From the Editor,Journal of Philology

İstanbul Yeni Yüzyıl Filoloji Dergisi'nin (İYYJP) ilk sayı-
sında sizleri ağırlamaktan onur ve mutluluk duyuyoruz. 
Bu dergiyi, Türkiye'deki beşeri bilimlerin geleceğine dair 
büyük bir umut ve beklenti duygusuyla çıkarıyoruz. Ana 
hedefimiz edebiyat incelemeleri, karşılaştırmalı edebiyat 
ve kültürel çalışmalar üzerine mevcut literatüre katkıda 
bulunmak ve bu disiplinleri harmanlayabilen araştırmacı-
ları okuyucularımızla buluşturabilmek. Dergimizde çevi-
ribilim, dilbilim, Türk edebiyatı, psikoloji alanında eleşti-
rel ve analitik makaleler ile yaratıcı yazını buluşturmak da 
aynı derecede önem verdiğimiz amaçlarımız arasındadır. 
İstanbul Yeni Yüzyıl Filoloji Dergisi esas itibariyle beşeri 
bilimler alanında faaliyet gösterecek olsa da, mevcut di-
siplinlerin katı duvarlarını aşmayı hedefliyor. Aklımızdaki 
disiplinlerarası çerçeveye anlamlı bir örnek dergimizin 
ilk sayısında yer aldı – Sotiri Kalfaoğlu ve Prof. Dr. Ersi  
Kalfoğlu adli tıp ve dilbilim arasındaki ilişkiye dair ilgi 
çekici bir çalışma sunuyorlar. Dergimizin genç meslek-
taşlarımızın ve lisansüstü öğrencilerimizin orijinal araş-
tırmalarını yayımlamak isteyecekleri bir platform olaca-
ğını umuyoruz. Dergimizin karşılaştırmalı bir çerçevede 
beşeri bilimler alanına uzun yıllar katkı yapmasını diliyor, 
yayın hayatına başlarken katılımınızı ve desteğinizi bekli-
yoruz. Bu vesileyle, bu projeyi başlatan ve hayata geçiren 
İngiliz Dili ve Edebiyatı Bölümü Öğretim Üyesi Doç. Dr. 
Saman Hashemipour'a ve çalışkan editör ekibimize yürek-
ten teşekkür ediyorum.

We are honored and delighted to welcome you to the first is-
sue of İstanbul Yeni Yuzyil Journal of Philology (İYYJP). We 
launch this journal with a keen sense of hope and anticipation 
about the future of humanities in Turkey. As we look ahead, 
our main goal is to build on a bourgeoning cross-fertilization 
in the scholarship on literary studies, comparative literature as 
well as cultural studies. We hope further that our journal will 
put into practice the publication of critical and analytical ar-
ticles on neighboring disciplines, including but not limited to 
translation studies, linguistics, Turkish studies, psychology, and 
creative writing. While İstanbul Yeni Yuzyil Journal of Philolo-
gy is firmly situated in the realm of humanities, we also aim to 
cross borders and break rigid barriers. A meaningful example 
for the sort of interdisciplinary framework we have in mind is 
published in our first issue – Sotiri Kalfaoğlu and Ersi Kalfoğ-
lu’s intriguing article on the relationship between forensic med-
icine and linguistics. Our most ambitious goal yet is to be com-
parative and contribute to the existing literature in humanities 
for many years to come. We are equally committed to giving a 
chance to junior colleagues and graduate students to publish 
original research, which in turn will hopefully inspire others. 
We solicit your involvement and support as we begin this ven-
ture. I would like to take this opportunity to wholeheartedly 
thank Saman Hashemipour, Associate Professor at the English 
Language and Literature Department, who initiated this pro-
ject and brought it to life, as well as to our hardworking editorial 
team.
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Adli Dilbilim ve Olgu Aydınlatmaya Katkısı

Sotiri KALFOĞLU, Ersi KALFOĞLU

The Role of Forensic Linguistics in Solving Cases 

Derleme / Review

Sorumlu Yazar / Corresponding Author: Sotiri KALFOĞLU

https://doi.org/10.46629/JP.2022.1

Öz
Amerika Birleşik Devletleri’nde 1978 yılında Nortwestern Üniversitesinde bir paket 
patlar ve bir güvenlik görevlisi yaralanır. Bu tarihten sonra, 17 yıl boyunca buna benzer 
16 bombalama olayı gerçekleşir, 3 kişi hayatını kaybeder ve birçok kişi yaralanır. Polis 
çok uzun süre faili yakalayamaz ve bombalamalar Üniversiteler ve Havayollarında 
gerçekleştiğinden, faile UNABOMBER (UNiversity and Airline BOMBER) adı verilir. 
Yıllar sonra faile, yayınlamış olduğu ve “manifesto” adını verdiği bir metinde kullandığı 
dil temelinde ulaşılır. Metin içinde bulunan kişiye özgü kullanımlar bir “linguistik parmak 
izi” oluşturur ve bu temelde gerçekleştirilen soruşturma sonucunda 18 yıllık gizem 
sonuçlandırılır.  Fail Ted Kaczynski adında 1946 yılında doğmuş, Harvard ve Michigan 
Üniversitesinde eğitimini tamamlamış, Berkley Üniversitesinde öğretim üyesi olarak 
çalışmaya başlamış bir kişidir. IQ’su 167’dir. 1971’de tüm bilimsel çalışmalarını terk etmiş, 
Kanada sınırına yakın bir kulübede doğa ile iç içe yaşamaya başlamıştır. Telefon, elektrik 
ve benzeri hiçbir teknik imkan kullanmadığı ve medeniyetten ayrılma arzusunda olduğu 
bilinmektedir. Ona göre Endüstri Devrimi ve sonuçları insanlık için bir felakettir. Bu 
devrim bireysel özgürlüğü baskılayan ve doğayı yok eden sosyal, ekonomik ve politik bir 
düzene bağlı bir teknolojik sistemin büyümesine öncülük etmektedir. Kaczynski “Sistem 
insan ihtiyaçlarını karşılamak için mevcut değildir ve olamaz. Bunun yerine, sistemin 
ihtiyaçlarına uyacak şekilde değiştirilmesi gereken insan davranışıdır” demektedir. Söz 
konusu kişinin kendine has yazı üslubunun incelenmesi, “adli linguistik” (adli dilbilim) 
yolu ile yakalanması alanın ilk örneğidir.  Dilbilimcilerin gerek hukuk gerekse ceza 
davalarında uzman tanık olarak değerlendirilmeleri giderek yaygınlaşmaktadır. Genellikle 
dilbilimde uzmanlık, adalet sistemine açıkça yardımcı olur. Dilbilimciler bir konuşmacının 
muhtemel kökeni, bir metnin anlaşılabilirliği, yazar ve konuşmacı kimliği, söylem analizi, 
yasal metinlerin anlamı dahil olmak üzere, dilsel tanıklık yapabilme kapasitesine sahiptir. 
Ancak gene de gerek ülkemizde gerekse uluslararası arenada avukatların, yargıçların ve 
hukuk sisteminin büyük çoğunluğu dilbilim konusu ve adalet sisteminde kullanılırlığı 
hakkında çok az bilgiye sahiptir. Bu nedenle konu ile ilgili farkındalık çalışmalarının 
yoğunlaştırılması gerekmektedir. 

Anahtar sözcükler: Adli Dilbilim, UNABOMBER, Ted Kaczynski, Dilsel Tanıklık, 
Adli Olgu  

İstanbul Yeni Yüzyıl Üniversitesi 

SK: 0000-0002-3397-0789  EK: 0000-0003-0671-5130 
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Giriş
Cinayet, suç, katil, fail, kargaşa, gibi terimlerin dilbi-
lim ile ilgili kelimeler olmadığı düşünülür. Oysa kaçı-
rılma, şiddet, yalancı şahitlik ve buna benzer birçok 
olgu dilbilim yardımı ile çözülmüştür. Gerçek dışı 
görünse de bazı kelimelerin kullanılış şekli, kullanılış 
sıklıkları veya belli ifade şekilleri faili meçhul olgu-
ları aydınlatabilmektedir. Günümüzde DNA yolu ile 
adli olguları çözümleme herkesçe bilinen ve yanılmaz 
olduğu varsayılan bir yoldur. Ancak dili kullanış biçi-
mimiz DNA kadar kişiye özgüdür ve faili tespit için 
delil olarak kullanılabilir. Her insan kendine özgü dil 
özelliklerini kullanır. Bir kişi aynı şeyi ifade eden be-
lirli bir kelimeyi veya tümceyi diğerine tercih edebi-
lir veya başka bir kişiden farklı bir yazım stiline veya 
dilbilgisi yorumuna sahip olabilir. Deyimlerin farklı 
kullanımı, özel bir şekilde yerleştirilmiş noktalama 

işaretleri, ses tikleri ile diğer diyalektik ve üslup be-
lirteçleri sayesinde, anonim konuşmacılar ve yazar-
lar tespit edilebilmektedir. Telefon dinlemeleri, fidye 
notları, metinler ve e-postaların hatta evcil papağan-
ların delil olduğu birçok ünlü vakanın çözülmesine 
dilbilim yardım etmiştir (Chase, 2000). Sonuç olarak 
her kişi, “idiolekt” adı verilen kendi kişisel dil versi-
yonuna sahip olur. Bazı durumlarda bu kişisel dil o 
kadar benzersiz olabilir ki, bir dilbilimci iki belgenin 
aynı kişi tarafından yazıldığını söyleyebilir. Adli Dil-
bilim olarak adlandırılan bu alan bilimsel dilbilim 
araştırma tekniklerinin delil araştırılmasında kulla-
nılması anlamına gelir (Davis, 2017).
Konuya açıklık getirmenin en güzel yolu, çarpıcı bir 
olgu temelinde bu alanın etkinliğini göstermektir. 
Amerika Birleşik Devletleri’nde 1978 yılının 25 Ma-
yıs günü Evanston’da Nortwestern Üniversitesinde 

Adli Dilbilim ve Olgu Aydınlatmaya Katkısı

Abstract
A package explodes, and a security guard is injured at Northwestern University in the 
United States in 1978. Following this date, 16 similar bombings took place over 17 
years, 3 people lost their lives, and many were injured. The perpetrator is not found for 
a very long period, and since the bombings take place in Universities and Airlines, the 
perpetrator is called UNABOMBER (UNiversity and Airline BOMBER). Years later, the 
perpetrator is reached based on the language he used in a text he published and called the 
“manifesto.” The wording and expressions used—found in the text—formed a “linguistic 
fingerprint.” As a result of the investigation carried out on this basis, the 18-year mystery 
is closed. The perpetrator is Ted Kaczynski, born in 1946, studied at Harvard and 
Michigan University, and started working as a faculty member at Berkley University. 
His IQ is 167. He abandoned all his scientific studies in 1971 and started to live in nature 
in a cottage near the Canadian border. It is known that he does not use any technical 
means such as telephone, electricity, or similar and that he wishes to leave civilization. 
According to him, the Industrial Revolution and its consequences are a disaster for 
humanity. He believes that this revolution leads to the growth of a technological system 
dependent on a social, economic, and political order that suppresses individual freedom 
and destroys nature. Kaczynski says that “the system does not and cannot exist to meet 
human needs. Rather, it is human behavior that must be modified to suit the needs of 
the system.” The examination of the person’s unique writing style in question and his 
capture employing “forensic linguistics” is the first example in the field. It is increasingly 
common for linguists to be considered expert witnesses in civil and criminal cases. 
Often a specialization in linguistics clearly helps the justice system. Linguists perform 
linguistic testimony, including the probable origin of a speaker, the intelligibility of a 
text, author and speaker identity, discourse analysis, the meaning of legal texts. However, 
most lawyers, judges, and the legal system, both in Turkey and the international arena, 
have little knowledge about linguistics and its use in the justice system. For this reason, 
awareness studies on the subject need to be intensified.

Keywords: Forensic Linguistics, UNABOMBER, Ted Kaczynski, Linguistic Testimo-
ny, Forensic Case
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bir paket patlar ve Terry Marker adında bir güvenlik 
görevlisi yaralanır. Bu tarihten sonra, 17 yıl boyunca 
buna benzer 16 bombalama olayı gerçekleşir, 3 kişi ha-
yatını kaybeder, birçok kişi yaralanır ve uzuv kaybına 
uğrar. Son olay, 24 Nisan 1995’te Kaliforniya Ormancı-
lık Birliği’nin başkanı olan Gilbert Murray’a gönderil-
miş bir paketin infilak etmesi sonucu kişinin hayatını 
kaybetmesidir. 
Bombalar el yapımı olup kimin gönderdiği yıllarca or-
taya çıkamamıştır. Bombacı herhangi bir delil bırak-
mamaya çok dikkat ederek hazırladığı bombalarında 
kullandığı pillerin dahi diş kısmını kazımış, izlenebilir-
liğini ortadan kaldırmıştır. Herhangi bir parmak izine 
ve dolayısı ile bir DNA kalıntısına rastlamak mümkün 
değildir. Kullandığı yapıştırıcı bile el yapımıdır. Özetle 
16 bombalamanın hiçbirinde faili belli edebilecek nite-
likte delil yoktur. Emniyet güçleri yıllarca çözemedik-
leri ciddi bir sorun ile karşı karşıya bulunmaktadırlar. 
Bombalamalar Üniversiteler ve Havayollarında gerçek-
leştiğinden, faile UNABOMBER (UNiversity and Airli-
ne BOMber) (Üniversite ve Havayolu Bombacısı)  adını 
vererek, sadece bu konu ile ilgilenen bir soruşturma 
ekibi oluştururlar ancak yıllarca başarıya ulaşamazlar. 
Ellerindeki tek veri, 1987 yılında bir bombalama ola-
yı öncesi bir dükkândaki satıcı elemanının bombacıyı 
gördüğünü iddia etmesi ve söyledikleri temelinde çizil-
miş bir robot resimden ibarettir.  

Kriminal profilleme
Esasen bir olay yeri incelendiğinde genel olarak failin 
profili ile ilgili bir bilgi elde edilir. Bu bilginin geneli-
ne kriminal profilleme adı verilir. Kriminal profilleme 
yapan kişi, failin tavır ve hareketlerini ortaya koymaya 
çalışır. Bunu da işlenen suçun şekli itibarı ile gerçekleş-
tirir. Faili meçhul cinayetlerde sıklıkla kullanılan bu yol 
fail ile mağdur arasındaki ilişki temelinde geliştirilir. 
Olay yeri dikkatle incelenir, mağdurun neden ve nasıl 
seçildiği araştırılır ve kademe kademe suçun nedeni ve 
failin kişiliği ortaya konur. Söz konusu profillemede en 
önemli aşama, failin yaşının tespit edilmesidir. Kesin 
yaş tespiti mümkün olmamakla birlikte eksi artı 5 yıl 
şeklinde bir varsayımda bulunmak mümkündür. Buna 
benzer birçok verinin bir araya getirilmesi ile bir profil 
ortaya konur, polis de bu profile sahip kişiyi aramaya 
koyulur.  
UNABOMBER   soruşturmasında da bir profilleme ya-
pılmış ve uzun yıllar bu profildeki fail aramaları sürdü-

rülmüştür. Bu erken dönem profillemeye göre fail ilk 
bombalama olgusunda 18 ile 23 yaşları arasında olmalı 
idi. Bunu da bombalamanın üniversitede gerçekleşme-
sine bağlamaktadırlar. Buna ek olarak bombacı uçakla-
ra ve hava taşımacılığına saldırdığına göre havaalanla-
rında çalışan bir teknisyen olma ihtimalinin söz konusu 
olduğunu düşünürler. Bombaların el yapımı olması ve 
ilk patlamaların çok ciddi olmaması nedeni ile failin 
orta düzeyde bir eğitim aldığı ve çok akıllı biri olmadığı 
kanaatine de varırlar. Bu tür bir kriminal profilleme ile 
polis soruşturmaya başlar, bu özelliklerde bir adam ara-
ma yoluna gider ancak yıllarca kimseyi yakalayamaz. 
1995’te bombalar daha sofistike bir şekilde imal edil-
meye başlamıştır. Bununla birlikte fail 1990’dan başla-
mak üzere çeşitli gazete ve dergilere mektuplar yazarak 
hedeflerini anlatmaya başlamıştır. İki yıl sonra ABD’nin 
önemli gazetelerinden Washington Post ve New York 
Times da yayınlanmak üzere 35000 kelimeden oluşan 
bir metin gönderir. Metin başlığı “Endüstriyel Toplum 
ve Geleceği” başlığını taşımaktadır. Basın metne MA-
NİFESTO adını verir. Manifesto sonrası bir dizi ilginç 
ve önemli adımlardan sonra fail yakalanır. Bu ilginç ve 
önemli adımlar FBI tarafından konu ile ilgilenmesi için 
görevlendirilmiş memur Fitzgerald tarafından “adli dil-
bilim” esaslarının kullanılması ile gerçekleşir. O tarih-
te genç bir memur olan Fitzgerald yazılı ve sözlü dilin 
delil olarak adli soruşturmalardaki önemi ile ilgili özel 
eğitim almıştır. Genç ve deneyimsiz olmasına rağmen, 
UNABOMBER   konusu ile ilgilenmeye başladığında 
eldeki verilerin ve o ana kadar gerçekleştirilmiş krimi-
nal profillemenin tamamen yanlış olduğuna karar verir. 
Elinde muhteşem bir veri kaynağı vardır ve onu değer-
lendirmeyi hedefler. (Konu ile ilgili tüm deliller ve olay 
yeri incelemelerine ulaşmak için bkz http://www.court-
tv.com/archive/casefiles/UNABOMBER/documents/
affdavit.html (Parrot witness case, t.y.)) 

Adli Dilbilim yolu ile delil oluşturma
Fitzgerald esasen oldukça zor olan bu metni defalarca 
okuduğunu ifade eder. Metin içerisinde karakteristik 
noktaları araştırmaya başlar. Bunu bir ekip ile birlikte 
yapar. Yazarın kullandığı kelimeler içerisinde tekrar-
lanan bazılılarının ve hatta bazı ifade şekillerinin belli 
bir döneme ait olduğunu anlar. Örneğin metin içinde 
bulunan “broad”, “chick” ve “negra” kelimeleri 1995’te 
kullanılmayan, 1950’lerin kelimeleridir. Bu şekilde fai-
lin bilinenden en az 10 yaş daha yaşlı olduğuna kanaat 
getirir. Bu arada ekip içerisinde bir dilbilim profesörü 
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kadar doğa ile içi içe yaşamıştır. Hiçbir teknik imkâ-
nın kullanılmadığı kulübesi medya tarafından çok bü-
yük bir ilgi ile izlenmiştir. Telefonu, elektriği yoktur ve 
en yakın yerleşim alanından kilometrelerce uzaktadır. 
Söz konusu medeniyetten ayrılma arzusu birçok aynı 
dönem Harvard mezununda da görülmektedir. Kaczy-
nski’yi vahşi doğaya ve cinayete iten nedenleri araştıran 
ve benzer bir hikâyesi olan Alston Chase onun güdüle-
rini “Harvard and the Making of the UNABOMBER” 
başlıklı çalışmasında ele almaktadır. Kendisi ile cezaevi 
süresince yazışmalarında “Radcliffe Institute for Ad-
vanced Study” içerisinde yer alan “Henry A. Murray 
Research Center” dan söz eder (Luu, 2016). Bu mer-
kezde Kaczynski, Data Set adında bir deney grubuna 
denek olarak katılmış olduğunu ifade etmektedir. Söz 
konusu deneyde kişilerin stres altında ne şekilde davra-
nacakları araştırılmaktadır. Daha sonra bu deneylerin 
etik olarak uygunsuz olduğu kesinlik kazanmış ise de 
o dönemde Kaczynski ve diğerlerinin egolarına ve en 
çok sevilen ideallerine ve inançlarına saldıran “şiddetli, 
kapsamlı ve kişisel olarak taciz edici” saldırılara uğra-
dıkları bilinmektedir. Deneyi yürütmekte olan Henry 
A. “Harry” Murray, Harvard Üniversitesinin Sosyal 
İlişkiler bölümünde eğitim veren bir akademisyendir. 
Bilime inanan ve projesi ile psikoloji ile sosyoloji ara-
sında bir köprü kurmaya çalışan bilim adamı II. Dün-
ya savaşından sonra çalışmalarını “beyin yıkama yolu 
ile insanlara müdahale” haline getirmiştir. Bu anlamda 
CIA ile iş birliği içerisinde Office of Strategic Services’te 
çalışmaya aday kişilerde uygunluk tespit edilebilmesi 
için bir sistem oluşturma çalışmalarını sürdürmüştür. 
UNABOMBER   deneylere denek olarak katılmış olan 
ve zorlu sorgulanmaya dayanıklılığı incelenmiş kişiler-
den biridir. Konumuz ile doğrudan bağlantılı olmayan 
bu başlık ile ilgili çok fazla literatür bilgisi mevcuttur. 
Ancak Kaczynski’nin gelişimi ve bir katile dönüşümün-
de ailesinin etkisi olduğu kadar, toplum ve kurumların 
felsefi eleştirisi sonrası karşılaştığı umutsuzluğun da 
ciddi bir rol oynadığı kanaati de oluşmaktadır (Devlin, 
2010).  
Ailesi, Harvard eğitimleri veya deney sonucunda olu-
şan durum nedeni ile Kaczynski “farklı” bir insan olarak 
toplumun kötü olduğu ve ona karşı çıkılması gerektiği 
inancı ile yaşamına devam etmiştir. Çeşitli kaynaklara 
göre anti-teknoloji ideolojisinin temelinde almış oldu-
ğu eğitimin katkısı vardır (Kaczynski, 2016). Ancak 
eğitim yılları süresince kendisi ile ilgili yazılmış yazılar-
dan tamamen dengeli olan ve hiçbir akıl rahatsızlığı bu-

de bulunmaktadır. Profesör ifade şekillerinden kişinin 
ABD’nin hangi bölgesinden olduğunu ortaya çıkarır ve 
manifestonun yazarının köklerinin Chicago, Illinois’de 
olduğuna karar verilir. Metinde 30’lar, 40’lar ve 50’ler 
boyunca Chicago'daki üç veya dört gazeteyi yansıtan 
bir terminoloji bulunmaktadır. Söz konusu uzmana 
göre dil kullanımında, Chicago bölgesinin bölgeselci-
liğinin bir yansıması vardır. Ayrıca ilk bombalı mek-
tuplar Chicago’dan posta kutularına atılmışlardır. Buna 
ek olarak tamamen kişiye özgü bazı ifade şekilleri de 
bu olguda söz konusu olmuştur. Metin içerisinde kul-
lanılan “eat your cake and have it too” deyimi genel 
popülasyon tarafından “have your cake and eat it too;” 
şeklinde kullanılmaktadır. Bu nokta kişileştirmeye va-
rabilecek nitelikte özeldir. Tüm bu delillerin ışığında bir 
şüpheliye ulaşırlar. Verilerin bir “linguistik parmak izi” 
oluşturup oluşturmadığı tartışılabilir ancak, şüpheleni-
len kişinin evine bir arama emri çıkarılmasına yol açan 
bir kanıt oluşturur ve 18 yıllık gizemin sonuçlanması 
için büyük ve çok önemli bir adım olur (Leonard ve 
ark., 2017). Polis şüphelinin kaldığı mekânda çok çeşit-
li bomba yapım malzemesi bulduğu gibi gönderilmeye 
hazır el yapımı bir bomba da bulur. 
İlk profillemede 40’lı yaşlarda vasat akıllı ve eğitimli bir 
teknisyen aranıyorken, ikinci kriminal profilleme ara-
ma 50’li yaşlarda, Chicago’da büyümüş, yüksek eğitimli 
ve çok yüksek IQ’lu bir kişiyi gösterir ve sonunda aşa-
ğıda detaylı olarak kişiliği ve yaptıkları açıklanan Ted 
Kaczynski’ye ulaşılır.  
Söz konusu olgu adli dilbilim kullanımı ile delillendir-
me temelinde ilk örnektir. 90’lı yıllarda, bugün inanıl-
maz gibi görünse de bilgisayar teknolojisi rahatlıkla 
veri karşılaştırmasında kullanılamamakta idi. Karşı-
laştırmalar ve profil oluşturma büyük ölçüde manuel 
yapılıyordu.  Günümüzde bu konu ile ilgili eğitim ve-
ren Üniversite programları olup, yaygın olarak kulla-
nılmaktadır. Özellikle eğitim ile uygulamanın bir arada 
yürütüldüğü bu çalışma alanı geleceğin alanlarından 
biridir (Tiersma, t.y.).  

Kaczynski kimdir?
1946 yılında doğmuş, Harvard Üniversitesinden mezun 
olduktan sonra Michigan Üniversitesinde doktora eği-
timini tamamlamıştır. 1967’de Kaliforniya’nın Berkley 
Üniversitesinde matematik bölümünde öğretim üyesi 
olarak çalışmaya başlamıştır. 1971’de tüm bilimsel çalış-
malarını terk ederek Montana da Kanada sınırına yakın 
bir arsada kendisine bir kulübe inşa ederek yakalanana 
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lunmayan biri olarak söz edilmektedir (Kintz, 2014). 
Üniversite yıllarındaki doktor raporlarında Kaczyns-
ki iyi izlenim yaratan, çekici, yaşına göre olgun, rahat, 
kolay, akıcı ve hoş konuşan, insanları seven ve onlar-
la iyi geçinen, dostlarını özenle edinen, zamanın bir 
parçası olarak kendi başına olmayı tercih eden, esa-
sen pratik ve gerçekçi, planlayıcı, verimli ve çalışan 
bir öğrenci olarak tarif edilmektedir. Hatta son derece 
kararlı, iyi entegre olmuş, kendini güvende hisseden, 
çok başarılı olabilecek bir kişi olduğu da eklenmekte-
dir. Kaczynski’nin IQsu 167’dir. Bu nedenle de Har-
vard’a 16 yaşına basmadan girer ve en küçük öğrenci 
statüsünü alır. Çevresinin yaşıtlarından oluşmaması 
uzmanlar tarafından bir sorun olarak değerlendiril-
miştir. Hiç kimse o zamanlarda mental bir rahatsızlığı 
olduğundan söz etmemektedir. 1998’de yargılanmaya 
başladığında Sally Johnson adında bir adli psikiyatrist 
tarafından muayene edilmiş ve sonuçta “toplumun 
kötü olduğuna ve ona isyan etmesi gerektiğine dair 
inanç ile algıladığı adaletsizlikler için ailesine duydu-
ğu yoğun öfkeyi iç içe geçirmiş bir kişi” olarak de-
ğerlendirmiştir. Doktora göre bu iki inanç sistemi içi 
içe girdiğinde UNABOMBER ortaya çıkabilmektedir. 
Yargılanması başladığında savunma onu akıl hastası 
ve paranoid şizofren olarak savunmak ister. Çeşitli 
kaynaklarda belirtildiği üzere, o akıl hastası olmayan 
bir entelektüel ve hüküm giymiş bir katildir. İşte bu 
iki gerçek arasındaki bağlantıları kurmak oldukça 
zordur. 

Kaczynski’nin yargılanması
Manifesto gazetelerde yayınlandığında kardeşi Da-
vid ve hatta kardeşinin eşi bu yazının Kaczynski’ye 
ait olabileceğini düşünür. Bu arada Fitzgerald yapmış 
olduğu kriminal profillemeyi kardeşe gösterir. Kardeş 
emin olmuştur ve Kaczynski’nin kaldığı yeri FBI’a bil-
dirir. FBI şüpheliyi 3 Nisan 1996’da Montana’daki ku-
lübesinde tutuklar. Aynı yıl Kaczynski, yargılanmak 
üzere Kaliforniya’ya gönderilir. Kendisine bir avukat 
verilir, bu avukat da müvekkilini kurtarmak amacı 
ile akıl hastası olduğu iddası ile savunma yapmak is-
ter. Kaczynski bunu reddeder ve kendi savunmasını 
yapmak ister. Ancak hakim reddeder. Bunun üzerine 
suçunu itiraf etmeyi tercih eder. Bu şekilde kendine 
göre fikirlerinin deli saçması olmadığını ispatlamış 
oluyordu (Mello & Perkins, t.y.). Üç kişiyi öldüren ve 
iki kişiyi ciddi şekilde yaralayan ve 1978’den 1995’e 
kadar on altı bombalamanın sorumlusu olan Kaczy-

nski 4 Mayıs 1998’de şartlı tahliye olasılığı olmaksı-
zın ömür boyu hapse mahkûm edilir.

Manifesto
Esasen Kaczynski’nin tek amacı düşüncelerinin cid-
diye alınmasıdır. Neydi bu düşünceler? Kaczynski’ye 
göre Endüstri Devrimi ve sonuçları insanlık için bir 
felakettir. Bu devrim bireysel özgürlüğü baskılayan 
ve doğayı yok eden sosyal, ekonomik ve politik bir 
düzene bağlı bir teknolojik sistemin büyümesine ön-
cülük etmektedir. Ona göre sistem insan ihtiyaçları-
nı karşılamak için mevcut değildir ve olamaz. Bunun 
yerine, sistemin ihtiyaçlarına uyacak şekilde değişti-
rilmesi gereken insan davranışıdır. Bu durumun in-
sanları makinelere uymak yerine makinelere uyma-
ya zorlayarak, insan potansiyeline düşman, hasta bir 
toplum yarattığını belirtmektedir. Ona göre teknolo-
ji sürekli değişim gerektirdiğinden, yerel, insan ölçe-
ğindeki toplulukları yok eder. Yüksek düzeyde sosyal 
ve ekonomik örgütlenme gerektirdiğinden, kalabalık 
ve yaşanamaz şehirlerin ve vatandaşların ihtiyaçları-
na kayıtsız mega devletlerin büyümesini teşvik eder.
Kaczynski’ye göre teknolojinin ve teknolojiye hiz-
met eden güç yapısının giderek daha fazla egemen 
olduğu bir uygarlığa doğru evrilme kendi başına 
tersine çevrilemeyecektir. Çünkü “teknoloji özgür-
lük özleminden daha güçlü bir toplumsal güçtür” ve 
“teknolojik ilerleme, özgürlük alanımızı sürekli ola-
rak daraltır.” Bu nedenle bilim ve teknoloji, “kitlesel 
bir iktidar hareketi oluşturur ve birçok bilim adamı, 
bu kitle hareketiyle özdeşleşerek iktidar ihtiyaçları-
nı tatmin eder” ve “teknoloji meraklıları hepimizi 
bilinmeyene doğru tamamen pervasız bir yolculu-
ğa çıkarmaktadır.” Kaczynski’nin düşüncesine göre 
toplumumuz, sistem için uygun olmayan herhangi 
bir düşünce veya davranış biçimini “hastalık” olarak 
görme eğilimindedir ve bu durum akla yatkındır, 
çünkü bir birey sisteme uymadığında bireye acı verir 
ve aynı zamanda onun için sorunlara da neden olur. 
Bu nedenle, bir bireyin onu sisteme uyarlamak için 
manipülasyonu, bir “hastalık” için bir “tedavi” ve do-
layısıyla iyi olarak görülür.
Bu gereklilik, davranışı değiştirmeye adanmış bir 
sosyal altyapıya yol açmıştır. Bu altyapı, sürekli ge-
nişleyen polis yetkilerine sahip bir dizi devlet ku-
rumunu, yasaların sınırsız çoğalmasını teşvik eden 
kontrol dışı bir düzenleyici sistemi, konformizmi 
vurgulayan bir eğitim kurumunu, esasen Valium'un 
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elektronik bir formu olan her yerde bulunan televizyon 
ağlarını içerir. Hatta zihin değiştiren ilaçların gelişigü-
zel kullanımını teşvik eden bir tıbbi ve psikolojik yapı-
lanma da mevcuttur. Kaczynski, sistemin insanlığın ha-
yatta kalmasını tehdit ettiği ve yeniden biçimlendirile-
meyeceği için yok edilmesi gerektiğini savunmaktadır. 
Davranış biçimini gerekçelendirme biçimi de şöyledir: 
Bu durumun yarattığı insan ıstırabının ağırlığı dayanıl-
maz hale geldiğinde, sistem muhtemelen kendi kendine 
çökecektir. Ancak ne kadar uzun sürerse, nihai çöküş o 
kadar yıkıcı olacaktır. Bu nedenle, UNABOMBER gibi 
“devrimciler” “çöküşün başlangıcını hızlandırarak fela-
ketin boyutunu azaltacaklardır” (Kaczynski, 2018).
Sonuç
Dilbilimcilerin gerek hukuk gerekse ceza davalarında 
uzman tanık olarak değerlendirilmeleri giderek yay-
gınlaşmaktadır. Genellikle dilbilimde uzmanlık, adalet 
sistemine açıkça yardımcı olur. Dilbilimciler bir ko-
nuşmacının muhtemel kökeni, bir metnin anlaşılabilir-
liği, yazar ve konuşmacı kimliği, söylem analizi, yasal 
metinlerin anlamı dahil olmak üzere, dilsel tanıklığın 
kabul edilebilirliği gibi tartışılabilirliği de söz konusu-
dur.  Yeterince güvenilir olmadığı yönündeki endişe-
lere rağmen, mahkemeler genellikle uygun davalarda 
dil uzmanlığına yer olduğunu kabul eder (Tiersma & 
Solan, 2002). Ancak gene de gerek ülkemizde gerekse 
uluslararası arenada avukatların, yargıçların ve genel 
olarak hukuk sisteminin büyük çoğunluğu dilbilim ko-
nusu ve adalet sisteminde kullanırlılığı hakkında çok az 
bilgiye sahiptir. Adli dilbilim ile ilgili deneyim eksik-
liği ve ayrıca eğitimli dilbilimci olmayan “uzman” ta-
nıklar temelinde tehlikeleri de mevcuttur. Olgu aydın-
latmada sadece kelimelerin eşleştirilmesi ve sayılması 
yeterli değildir.  Dilsel bir tesadüf bazen çok tehlikeli 
yanlış sonuçlara neden olabilir. İşte bu nedenle olgu ay-
dınlatmada son derece önemli olabilen “dilbilim- adli 
soruşturma” konusuna hakim olacak bilim adamlarına 
büyük ihtiyaç vardır. 
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Abstract
The ‘American Dream’ and its relationship to American literature has long been a subject 
of extensive research. This article strives to portray the ‘American Dream’ in Fitzgerald’s 
The Great Gatsby. The ‘American Dream’ represents the idea that people can achieve 
anything if they follow their dreams. Fitzgerald paints a picture of the people of the Jazz 
Age who are driven by their passion for wealth and possessions. The ideals and hopes 
behind the ‘American Dream’ are illustrated in the novel through hopelessness, as the 
characters lose themselves in an illusion when they see it as an ideal. F. Scott Fitzgerald 
explores the influence of the ‘American Dream’ on his characters in each of his stories. In 
this vein, the article attempts to show how the ‘American Dream’ is seen in the context 
of American history and culture. This novel provides an excellent background for later 
research and a foundation for describing stories that come from Jazz Age culture.

Keywords: American Dream, The Great Gatsby, class, Jazz Age

Öz
Amerikan Rüyası ve onun Amerikan edebiyatıyla olan ilişkisi uzun zamandır kapsamlı 
bir inceleme konusu olmuştur. Bu makale, Scott Fitzgerald’ın Muhteşem Gatsby adlı 
eserindeki Amerikan Rüyasını ele almaya çalışmaktadır. Amerikan Rüyası, insanların 
hayallerinin peşinden giderlerse her şeyi başarabilecekleri fikrini ifade eder. Fitzgerald, 
bu eserde zenginliğe ve mülke olan tutkularıyla hareket eden Caz Çağı insanlarının bir 
portresini çizmektedir. Amerikan Rüyasının ardındaki umutlar, romanda karakterlerin 
bir ideal olarak gördüklerinde kendilerini bir yanılsamaya kaptırdıkları için umutsuzlukla 
ilişkilendirilmiştir. F. Scott Fitzgerald, karakterlerin hikâyelerinin her birinde Amerikan 
Rüyasının etkisini incelemektedir. Bu bakımdan, bu makale Amerikan Rüyasının 
Amerikan tarihi ve kültürü bağlamında nasıl görüldüğünü göstermeye çalışmaktadır. Bu 
roman, daha sonraki araştırmalar için mükemmel bir arka plan ve Caz Çağı kültüründen 
gelen hikâyeleri tanımlamak için bir temel sağlamaktadır.

Anahtar sözcükler: Amerikan Rüyası, Muhteşem Gatsby, sınıf, Caz Çağı
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Introduction
There are a number of conflicting ideas about what the 
‘American Dream’ is. Nancy E. Hill and Kathryn Torres 
(2010) argue that the ‘American Dream’ is a state in which 
one can achieve success and wealth through qualities such 
as dedication, hard work, courage, and perseverance. For 
Stoll (2009), the ‘American Dream’ is defined as the belief 
that no matter how impoverished you start out, you can 
work hard and create a better life for yourself and your 
children. But how did Americans come to understand the 
meaning of these phrases in the first place? and how do 
their meanings today reflect that history? In Behold Ameri-
ca, Sarah Churchwell explores this topic in-depth: “Certain-
ly the individual pursuit of prosperity, the self-made man, 
the success story were all familiar American ideals” (2019, 
p. 28). Churchwell implies that the basis of the ‘American 
Dream’ is the people’s quest for better living conditions. 
The ‘American Dream’ has lured tens of thousands of im-
migrants from all parts of the world to the United States, 
promising them opportunities for success and happiness 
far beyond what their home countries could offer them at 
the time. This pursuit of liberty and happiness goes back to 
the beginnings of American civilization, to the people who 
first settled in America. The first people to settle there were 
people who came to the New World fleeing oppression and 
persecution. For these people, America was a place that 
promised material and spiritual happiness and the oppor-
tunity to live a free life. The ‘American Dream’, as it is often 
called today, made its literary debut in 1931. According to 
James Truslow Adams, author of The Epic of America, the 
‘American Dream’ is an opportunity for everyone, regard-
less of their social or ethnic background. He describes the 
‘American Dream’ as follows:

It is not a dream of motor cars and high wages merely, but 
a dream of a social order in which each man and each wo-
man shall be able to attain the fullest stature of which they 
are innately capable, and be recognized by others for what 
they are, regardless of the fortuitous circumstances of birth 
or position. (1931, p. 404)

‘American Dream’ is also a sociopolitical promise that 
implies something deeper and more desirable than mere 
material comfort. And surely that is what the word meant 
to the Americans who originally coined it when it was first 
used. For Henry Steele Commager, “American Dream is a 
dream of a land in which life should be better and richer 

and fuller for everyone, with opportunity for each accord-
ing to ability or achievement” (1971, p. 149). The ‘Ameri-
can Dream’ sums up the beliefs and hopes aimed at fulfill-
ing one’s desires. These desires were expressed in Thomas 
Jefferson’s Declaration of Independence in 1776: “All men 
are created equal, that they are endowed by their Creator 
with certain unalienable Rights that among these are Life, 
Liberty and the pursuit of Happiness.” 
Although the ‘American Dream’ originally promised 
freedom and better living conditions, its meaning has 
changed over time. Later, people acquired material wealth 
more easily and quickly than spiritual elements, so that 
the spiritual aspect, which is based on honesty, equality, 
justice, and human happiness and is the essence of the 
‘American Dream,’ gradually faded into the background 
and only people’s material wealth increased. America, the 
land of opportunity, has become a world in which people 
take advantage of their opportunities, with selfishness and 
callousness, and ambition to get rich at any cost. When 
money became an end rather than a means, the number 
of people in a society blinded by the ambition of financial 
success increased rapidly, and the ‘American Dream’ as it is 
effective today was born. In Puritan Ordeal, Andrew Del-
banco states: 

The myth of America, if it persists at all, has always rested 
on a precarious foundation. It is precisely its fragility, not 
its audacity -the perpetual worry of its believers, not their 
arrogance- that has made it something different (dare we 
say, something better?) than just another version of natio-
nalist pomp. (1991, p. 39)

After World War I, the ‘American Dream’ had become 
more important to people. During World War I, many 
things were destroyed. In addition to the economy, it af-
fected the political situation, the people’s psyche, and the 
daily life of each family. Everyone’s mental health was at 
risk, which was a significant setback. It was a generation 
of people who suffered the consequences of the war when 
it was finally over. They were no longer physically or men-
tally healthy because the war had caused people to face so 
many problems, hardships, and cruelties in their daily lives 
that they had forgotten what true happiness meant. All of 
these people went through a period of change after World 
War II that was to last a lifetime. They were not enjoying 
their lives as much as they had in the past. Every time they 
tried to adjust to the new reality, it seemed as if they were 

Disillusionment and American Dream in Francis Scott Key Fitzgerald's The Great Gatsby
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faced with change and the loss of ideals that had been im-
portant to them before. It takes generations for people to 
become accustomed to a set of values and, as a result, a so-
cial structure. David Englander states:

World War was a watershed in the lives of those who served 
in it. War service created new identities, new values, new 
outlooks. Contemporaries were convinced that the men 
who returned would never be the same. Their vision of a 
new improved world order, and their impatience with the 
old, found expression in a restless and uncertain radica-
lism. (1994, p. 300)

F. Scott Fitzgerald, as one of the representative figures of 
modernist literature of the early twentieth century, presents 
the image of the ‘American Dream’ in his work The Great 
Gatsby taking into account the conditions of American 
society in the 1920s. He tries to show that the ‘American 
Dream’ is nothing but an illusion or a tragic deception. The 
way Fitzgerald reflects on the ‘American Dream’ leads us to 
Baudrillard’s definition of the ‘American Dream’. According 
to Jean Baudrillard; 

America is neither dream nor reality. It is a hyperreality. It 
is a hyperreality because it is a Utopia which has behaved 
from the very beginning as though it were already achie-
ved. Everything here is real and pragmatic, and yet it is all 
the stuff of dreams too. It may be that the truth of America 
can only be seen by a European, since he alone will discover 
here the perfect simulacrum - that of the immanence and 
material transcription of all values. (1989, p. 27)

The ‘American Dream’ offers hope to those who are desti-
tute and struggling to make ends meet in their daily lives. 
This is best demonstrated in The Great Gatsby. Many peo-
ple aspire to fulfill the ‘American Dream’, much like Jay 
Gatsby in the novel The Great Gatsby, and therefore, they 
wish that their dreams would one day come true. Unfortu-
nately, Gatsby’s dream was impossible to fulfill. Although 
he did everything, he could to make it come true, and all 
he could do was watch it go further and further out of con-
trol. The culture of this time offers only a superficial sense 
of fulfillment, lacking real depth. People, like their dreams, 
are nothing more than illusions of what they want to be in 
the world. As a literary work, The Great Gatsby is simply a 

portrayal of 1920s society and the role culture played in 
the collapse of the so-called ‘American Dream’. 
The first two decades of the 20th century saw rapid and 
radical changes in the economic, social, and political 
spheres in America. As a result of economic development, 
large cities emerge, and family structure changes accord-
ingly. The fact that women were more liberal and entered 
business life also brought its effects on the social structure. 
World War I also had various effects on American socie-
ty. There is almost a gap between the younger and older 
generations, and the young, far from being attached to an-
ything, are restless, hopeless, and discontented. They have 
no faith in the past or the future, and the term used for 
them is ‘Lost Generation’. In the 1920s, American writers 
and artists emigrated to Europe because they felt there was 
no free environment in their homeland to express what 
they wanted. During this time, writers focused on social 
issues with a realistic approach. The American novel ma-
tures during this period in terms of its originality and use 
of different styles. The writers of this period are also called 
‘Lost Generation’ writers because they had the same feel-
ings towards society as the younger generation to which 
they belonged. 
The war upended deeply rooted realities such as the ide-
al of heroism and notions of culture in the context of es-
tablished beliefs and values, leaving disappointments and 
anxieties in its wake. During these years, the United States 
experienced first a period of unprecedented prosperity 
and then the most severe economic crisis in its history. At 
the same time, America’s latest puritanical practice, ‘Pro-
hibition’, resulted in hundreds of licensed premises being 
replaced by illegal clandestine taverns, most of which were 
controlled by organized crime syndicates. Nathan Miller 
defines the decade as follows; 

World War I was the great turning point of modern his-
tory. Over 15 million lives were lost in the struggle, inc-
luding those of about 130.000 Americans. The universal 
presumptions of the Victorian age – progress, order and 
culture were blown to bits. For those who had endured the 
savagery of the fighting and those who lost husbands, fat-
hers, brothers, lovers, and friends, life would never be the 
same again. The war ushered in a world of violent change 
that produced the leviathan state, consumerism, mass cul-
ture and mass communications, and the global economy- 
an era in which America would be supreme. (2004, p. 16)  
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America was doing better economically at this time than it 
ever had before. Features of the Lost Generation myth were 
postwar disillusionment, immigration to Europe, and alcohol 
exploitation. Almost all the ‘Lost Generation’ authors were 
recognized in 20th-century literature. They challenged stere-
otypes in literature and served as a foundation for subsequent 
generations of writers. As a historian of the Jazz Age, Fitzger-
ald was seen as the spokesperson for the ‘American Dream’ 
and its lost hopes. Fitzgerald’s reputation was born with the 
‘American Dream’ concept. While the post-World War I 
world was mesmerized by American culture, the ‘American 
Dream’ was skyrocketing. As a result, Fitzgerald’s reputation 
as a writer began to grow and spread. Fitzgerald created the 
‘American Dream’; this concept was his theme. 
The Great Gatsby is the triumph of F. Scott Fitzgerald. The 
Great Gatsby, the story of a poor young man who transforms 
himself into an image of success to realize his dream, tells the 
great desire and disappointment of its romantic hero. Gats-
by’s story is not just the story of one man, but the story of 
America. Therefore, Gatsby’s dream is the ‘American Dream’; 
his successes and failures are also related to the ‘American 
Dream.’ This dream is contaminated with money and be-
comes a victim of despair. The novel focuses on how morals 
were affected by this ostentatious lifestyle.
Based on an era of glamorous wealth, the ‘Jazz Age,’ The Great 
Gatsby tells the story of a poor Midwestern teenager named 
James Gatz. At the age of 17, he sets out to form a new life. 
His journey takes him to a military training camp near Lou-
isville, Kentucky, where he wears an officer’s uniform and en-
ters the world of Daisy Fay, who would later become Gatsby’s 
dream. When Daisy ends their relationship to marry Tom 
Buchanan, Gatsby devotes his life to getting her back. After 
making a fortune as a bootlegger and speculator, he settles 
in Long Island West Egg, across the bay from the Buchanan 
mansion. There he throws fancy parties every night to get 
Daisy’s attention. When his efforts fail, she enlists the help 
of her tenant Nick Carraway, who is also Daisy’s cousin, to 
reunite with Daisy. As Daisy leaves Gatsby once again, she 
destroys his dream and desperately causes events that lead to 
Gatsby’s death.

Disillusionment and American Dream in The Great Gatsby
American society was linked to the new opportunities for 
growth and expansion in the 1800s. Although some of its 
fundamental ideologies fell into disrepute, the United States 
managed to become a more powerful nation than ever be-

Not only did these developments take place in America in 
1920. Sexism and racism spread, as did materialism and poli-
cies to protect Native rights. In 1920, after nearly a century of 
struggle and protest, women gained the right to vote. How-
ever, these new voices did not significantly change political 
life. In the meantime, racism spread much more openly and 
rapidly. Many writers, musicians, and other artists of an alien-
ated generation began to travel to Europe because they felt al-
ienated in their homeland. Because they thought there was a 
freer environment out there. There was no confidence in the 
future in society; people’s savings and incomes had declined, 
unemployment, bankruptcies, and suicides had increased. 
During this period, writers and artists tried to document the 
suffering of poor people and their unwavering will to survive. 
At the same time, commonly used phrases such as ‘American 
Dream’ and ‘American lifestyle’ were added to the term ‘cul-
ture,’ and people began to take an interest in them.
The escape from America was also part of the struggle against 
American Puritanism. The immigration phenomenon of the 
1920s had a profound impact on the life and art of the pe-
riod. Writers and artists who immigrated to Europe from 
America first experienced changes in their inner world. This 
change resulted from the feeling of not belonging anywhere 
and being distant from their homeland. The changes in the 
inner world of the writers and artists naturally affected their 
writings and then began to influence and change the readers, 
especially the younger generation.
The 1920s was when American culture was changing from 
rural to urban. Furthermore, the 1920s saw the replacement 
of the production culture with a culture of consumption, 
which was necessary for marketing newly-produced goods. 
People were no longer encouraged to save but to buy things, 
use them once, and then throw them away to buy later and 
more expensive models. People followed these instructions, 
and as a result, more goods were produced and consumed 
or wasted, making money or borrowing more effortless than 
ever before. In the 1920s, young men and women had a feel-
ing of insecurity in life in general. In the context of all these 
facts, it can be seen that the utopian dream has not come true.
‘The Lost Generation’ refers primarily to American writers 
born in the early 20th century who reached adulthood short-
ly after World War I. The authors of the ‘Lost Generation’ 
have no common ground except their shared experience of 
World War I. Mainly because of this war experience, they felt 
alienated from their country and culture. Disappointed and 
often misunderstood, they turned their backs on America. 
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her. Gatsby believes that he must be more assertive, more 
impressive, more dignified, and more confident than 
when they first met in order to get this woman. He also 
believes that he must be a man of prestige, afford what he 
wants, and be in control. Gatsby also makes the follow-
ing comment during Daisy and Nick’s visit to his house, 
“I have a man in England who buys me clothes. He sends 
me a selection of things at the beginning of every sea-
son, spring and autumn” (Fitzgerald, p. 72). Now it is not 
that difficult for him to gain wealth and gain the favor of 
women who are impressed by titles. However, he cannot 
achieve his ‘American Dream’ despite all his efforts. He can 
never be the man Daisy wants and desires.
In a way, Gatsby is believed to be realizing the ‘American 
Dream’, as he started out as a poor Midwestern boy and 
became wealthy as an adult. However, this was not the 
dream that Gatsby found himself in. His dream is unat-
tainable and unreal. He has high hopes that with wealth 
and a good reputation, he and Daisy can now have a better 
life and a more prosperous future. Gatsby even wants to 
go back to when he is happiest in his life. Since the present 
offers him nothing, Jay Gatsby is a man who does not want 
to live in the present moment. Therefore, he spends most 
of his adult life trying to recover his childhood memories 
and eventually dies in the process. He wants to remember 
the times when he had a romantic relationship with Daisy 
Buchanan in the past. Nevertheless, he concludes that they 
can never marry because of their different financial and 
social position. 
Having accomplished his object of accumulating a good 
fortune, he buys a house in close proximity to hers: “Gats-
by bought that house so that Daisy would be just across 
the bay” (Fitzgerald, p. 83). Hoping that she will happen 
to show up at one of his extravagant, lavish gatherings, he 
throws enormously expensive parties. Gatsby does not at-
tend these events because he is a sad commoner. Instead, 
he just watches them from afar, from the comfort of his 
own home. Soon after, he gets bored waiting for Daisy. 
Thus, he decides to contact a few people in the area to see 
if anyone knows who she is. Finally, he comes into contact 
with Nick Carraway, the novel’s narrator, who also hap-
pens to be Daisy’s cousin. 
After careful consideration, Nick agrees to arrange a 
meeting between Gatsby and Daisy. Gatsby’s immediate 
goal represents a broader vision of the ‘American Dream’, 
in which everyone has the opportunity to try to get what 
they want in the most expedient way. Later in the novel, it 

fore. This is an example of how the expansion of American 
territory in the nineteenth century was related to the ide-
as and values of the ‘American Dream.’ In the early twenty 
century, after World War I, a sense of disillusionment arose 
in American literature during a period known as Roaring 
Twenties. At first, associated with hard work, the ideals 
gradually became associated with material wealth as a sym-
bol of authority. Thus, disillusionment with the ‘American 
Dream’ means disappointment and regret due to belated 
and mistaken recognition of a painful fact. 
Set in the 1920s, The Great Gatsby depicts the ‘American 
Dream’ in all its glory. It was a post-war period of unbridled 
energy and great expectations. The power and motivation 
generated by the ‘American Dream’ are demonstrated in 
The Great Gatsby through money, social status, and the re-
ality of the characters’ lives. Jay Gatsby is a man who is dis-
satisfied with the present because it gives him nothing. He 
spends most of his adult life trying to restore his past and 
eventually dies in the process. Gatsby’s dream is the ‘Amer-
ican Dream’ his successes and failures are also linked to the 
‘American Dream’. In this sense, Fitzgerald creates a dis-
tinctive version of American tragedy. The novel focuses on 
themes such as the influence of this extravagant lifestyle on 
moral codes in postwar America. Gatsby initially appears 
to be a wealthy man living in West Egg. He is unaware that 
organizing extravagant parties and massive spending will 
only arouse suspicion and cause those around him to doubt 
his morals and ambitions. 
He throws incredible parties where people come from all 
over the city to dance until the early hours of the morning 
and serves alcohol despite ‘Prohibition.’ He does not care 
what is said or thought about him, except for Daisy. Ear-
ly in the novel, there is a sign that Gatsby is desperate for 
something, that he desires something he does not possess 
and does not know how to get. Gatsby’s dream is not to gain 
wealth but to gain social status by succeeding and attract-
ing attention. He is not interested in a nice house, expensive 
cars, colorful shirts, or anything else that can be bought in a 
store. Gatsby desires the popularity, status, and recognition 
that these things provide him - along with Daisy, who is 
materialistic. The novel shows how the central concepts of 
the ‘American Dream’ have failed, as material possessions 
are used to achieve status and pleasure. It also shows that 
the materialistic fulfillment of the ‘American Dream’ does 
not always lead to positive things or happy endings. 
Gatsby’s genuine desire is more conventional: he desires the 
love of a woman and the opportunity to share his life with 
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are either living in the present or trapped in the past because 
the future is frightening and unpredictable. 

Conclusion
The Great Gatsby is a tragedy because while Fitzgerald de-
scribes the bitter end of a kind, naïve man, he also reflects his 
grief for the end of the ‘American Dream’ in Gatsby’s world. 
Gatsby lives in a world of illusions. Despite all progress and 
development, the principles of democracy and equality, class 
distinctions, and inequality continue to affect American so-
ciety. In this sense, The Great Gatsby is a commentary on the 
corruption of the ‘American Dream’. One consequence of 
the degeneration of the ‘American Dream’ is the disappear-
ance of the ideal that every individual, no matter who he is, 
can be successful and happy in life through his own efforts. 
However, Gatsby’s success is in many ways only an illusion. 
Therefore, Gatsby’s death is reminiscent of the collapse of the 
‘American Dream of Success.’
According to F. Scott Fitzgerald’s depiction of the ‘American 
Dream’ in The Great Gatsby, the ‘American Dream’ is a terri-
ble reality of life and shows the state of society in which peo-
ple have been lost in the Great War. Corruption, cruelty, and 
a different social system presented them with a conundrum 
to deal with. As Fitzgerald shows through this microcosm of 
American culture, people’s fantasies quickly turn into night-
mares despite the optimism of the times.
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is revealed that Gatsby is under the impression that Daisy has 
the same feelings towards him as he does towards her. It sug-
gests that he is convinced of this when he takes responsibility 
for Myrtle’s demise. He claims he drove, when in fact, Daisy 
drove. He also feels obligated to look out for her when she 
gets home after the accident. Unfortunately, Gatsby is unable 
to recognize the fact that the past has an end and is no longer 
relevant. He is determined to realize his fantasy and is confi-
dent that he can do so because of his wealth and power. Gats-
by is determined not to give up until he fulfills his ‘American 
Dream’. However, unfortunately, he never does. Gatsby fails 
because he cannot win back Daisy, and her illicit liaison with 
the upper class is discovered in his pursuit of the ‘American 
Dream’.
As a symbol of the division between upper - and lower - class 
characters, Fitzgerald uses the automobile throughout the 
novel. Both Gatsby and Tom are car owners. On the other 
hand, Wilson does not own a car, but a gas station, signifying 
that the working man is at the mercy of the rich. The auto-
mobile indeed plays an important role in Fitzgerald’s novel. 
It serves as a sign of class division and a metaphor for mate-
rialism, and a ticket to liberation for many people. Owning 
an automobile meant access to mobility and the freedom to 
move about at will. However, this autonomy does not break 
down class barriers. 
Gatsby’s beliefs in winning Daisy’s affection through a lux-
urious life seem to be linked to the failure of the ‘American 
Dream’, and the function of automobiles seems to be linked 
to this failure. Automobiles also show their bad side in the 
culture of 1920, contributing to the collapse of the Ameri-
can ideal for the protagonists. Myrtle dies as a result of a car 
accident. According to the novel and society of the twen-
ties, wealth is the only way to achieve their dreams and live 
a happier life than before. Meyer Wolfsheim, who is known 
as Gatsby’s “friend,” is a businessman involved with illegal 
business and criminal activities. Wolfsheim does not corrupt 
Gatsby, but he cannot help but become more like him as the 
story progressed.
Gatsby wants to erase the past, and thus, he is waiting for 
Daisy to say that she never loved Tom. This dream and these 
struggles are both the hope and the tragedy of humanity and 
the ‘American myth.’ In the novel, various ideas take shape in 
a series of paradoxes. The first of these paradoxes is that the 
novel’s main characters repeatedly indulge in false dreams to 
cope with their feelings of hopelessness and emptiness. The 
second paradox is that their dreams constantly leave them in 
the past. The characters are in such a state of despair that they 
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Abstract
Postcolonialism incorporates all cultures affected by colonialism from the beginning 
of colonization to the present day. Aiming to express the ways the colonizer shapes 
society, postcolonial writers frequently reverse the colonial discourse and maintain that 
colonized countries have a national identity. In this respect, prominent Nigerian writer 
Chinua Achebe indicates the effects of colonization on both cultural and individual levels 
in his works. Besides, he highlights the postcolonial subject in a manner that not only 
the colonizers but also the colonized find themselves in a situation of ambivalence. The 
purpose of this study is to present the ways in which the characters in Achebe’s Things 
Fall Apart (1958) are first shaped by the colonizer and later reshaped by the colonized 
counterpart. The process the characters undergo to achieve integration in society and 
whether they are liberated is discussed with references to the novel.

Keywords: ambivalence, colonialism, discourse, identity construction, subject

Öz
Sömürgecilik sonrası kuram, sömürgeciliğin başladığı andan itibaren günümüze 
kadar gelerek bu süreçten etkilenen tüm kültürleri içinde barındırır. Sömürgeci olarak 
nitelendirilen ulusların diğer toplumları şekillendirme biçimlerini yansıtmayı hedefleyen 
sömürgecilik sonrası dönem yazarları ise sömürgecilik söylemlerini tersine çevirerek 
sömürgelerin de ulusal kimlikleri olduğunu savunur. Bu bağlamda, Nijeryalı yazar Chinua 
Achebe eserlerinde sömürgeciliğin hem kültürel hem de bireysel etkileri olduğunu 
gösterir. Ayrıca yalnızca sömürgecinin değil, aynı zamanda sömürülenin yaşadığı duygu 
karmaşalarına da yer verir. Bu çalışmanın amacı, Achebe’nin Parçalanma (1958) adlı 
eserindeki karakterlerin ilk olarak sömürgeciler tarafından şekillenip, daha sonra ise 
sömürülenler tarafından nasıl yeniden şekillendirildiğini göstermektir. Karakterlerin 
topluma uyum sağlama süreçleri ve özgürlüklerini elde edip etmedikleri ilgili roman ile 
ilişkilendirilerek incelenmektedir. 

Anahtar sözcükler: duygu karmaşası, sömürgecilik, söylem, kimlik inşası, özne
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Introduction
Although colonialism is associated with a particu-
lar type of social, political, military, and economic 
hegemony of a powerful country over a weaker one, 
it is about shaping individuals’ minds and taking ad-
vantage of them. Initiated first by the West as a pro-
cess of expansion, colonialism indicates how a strong 
nation establishes its settlement in a foreign country. 
With settlement comes the exploitation of the resourc-
es in colonies and domination through military power. 
To achieve subjugation, the colonizer imposes a set of 
values on the colonized. This interaction between two 
different cultures leads to the production of discourse 
under the image of imperialism. In simple terms, dis-
course is a way of speaking. According to Michel Fou-
cault, the meaning of discourse is not limited to texts, 
opinions, or sayings. It refers to “practices that system-
atically form the objects of which they speak” (1972, p. 
49) and covers historically developed principles used 
to define a concern. For Foucault, discourse is related 
to power by producing knowledge; thus, it constitutes 
reality rather than representing it (Sidhu, 2003). Simi-
larly, Edward Said, in Orientalism, discusses the ways 
the West talks about the East. Applying Foucault’s 
concept of discourse, he contends that Orientalism 
is “a western style for dominating, restructuring, and 
having authority over the Orient” (2003, p. 3). Robert 
Young also states that “colonial and imperial rule was 
legitimized by anthropological theories” (2003, p. 2). 
The production of discourse is important, for it signals 
the colonial strategy to control and maintain the set-
tlers’ power over the colonized nation. 
In this respect, a dichotomy is formed between the 
west and the non-west, in other words, the colonizer 
and the colonized, placing the former at the centre as 
the superior, educated, masculine, and civilized Self 
while depicting the latter as the inferior, backward, 
feminine, and uncivilized Other. Here, the colonizer 
justifies his actions based on the assumptions that the 
natives are savages incapable of managing their nation, 
so the colonizer must raise the standard of the colo-
nized through proper education, or the colonized have 
religious beliefs and diverse practices conflicting with 
those of the colonizer; hence, helping the colonized 
find the true path is the settler’s god-given responsi-
bility. Consequently, the European attempt to colonize 
the so-called undeveloped areas in Asia and Africa 

succeeds, resulting in the natives’ loss of identity, dis-
tortion of their culture, and exploitation of the native 
land (Mansur, n.d.). 
Postcolonialism, on the other hand, is a reversal pro-
cess representing a form of decolonization. With na-
tional movements of liberation after the Second World 
War, many colonies gain their independence. Fiction 
writers such as Chinua Achebe, Nadine Gordimer, 
Wole Soyinka, and many others contribute to the 
rise of postcolonial theory by the publication of their 
works. Accordingly, postcolonialism begins around 
the late 1970s as a field of study aiming to eradicate 
colonial domination by resisting the colonial dis-
course. The term ‘postcolonial’ is used to “cover all 
the culture affected by the imperial process from the 
moment of colonization to the present day” (Ashcroft 
et al., 2003, p. 2). It offers a language different from 
that of the colonizer by defending that all humans are 
equal and no culture is better than another, which 
again rejects Western superiority. The representa-
tives of postcolonialism, such as Frantz Fanon, Homi 
Bhabha, and Edward Said, expose social inequalities, 
power structures, and cultural effects of colonization 
in their works. Relying on a conflict model, they as-
sert that colonialism is immoral and the colonized or 
ex-colonized countries have a national identity (Man-
sur, n.d.). That is to say, postcolonial studies disclose 
the hypocrisy behind the colonial powers and provide 
alternative ways of thinking by revealing contradic-
tions of Western knowledge. 
The Nigerian novelist Chinua Achebe is among the 
postcolonial writers presenting the effects of coloni-
alism in fiction. The characters in his novels are ren-
dered through personal traumas caused by the close 
encounters with the colonialists. It is even possible 
to recognize the psychological presence of colonial-
ism during the precolonial period in his Things Fall 
Apart (1958). At the same time, the author highlights 
the mutual construction of identities in which both 
the colonizer and the colonized affect each other; 
however, the stronger nation outweighs, resulting in 
the colonized becoming another colonizer within so-
ciety. Therefore, the purpose of the present study is 
twofold: first, to indicate the ways the colonizer shapes 
the colonized; second, to illustrate how the colonized 
reshapes the colonized counterpart. This paper argues 
that colonization is not solely related to the invaders’ 

(Re)Shaping The Self: The Construction of Identity in Things Fall Apart
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Things Fall Apart centers around Okonkwo, a great wres-
tler who has made a name for himself among the nine 
villages, a respected member of the Igbo society, and a 
wealthy farmer with three wives. One instantly recogniz-
es that Okonkwo is an overreacher presented by his phys-
ical strength. He earns his fame at an early age when he 
beats Amalinze the Cat, the undefeated wrestler for sev-
en years in the land. What is more, he is the first to bring 
home the fifth human head as a skillful warrior; thus, the 
elders of Umuofia respect the protagonist. Okonkwo’s 
description shows an aspect of society associated with 
the code of manliness and reveals that people who do 
not possess such characteristics are exempted from the 
community, becoming the source of humiliation. 
Here, it is necessary to note the distinction between 
Okonkwo and his father, Unoka. As opposed to Okonk-
wo, Unoka is portrayed as a failure. Because the value of 
a man is assessed either by his fighting abilities or ora-
tory skills in society, Unoka does not fit in the already 
established standards. He is interested in living in peace, 
likes playing his flute, and avoids war. Apart from that, 
he owes money to his neighbours but never pays his 
debts. Okonkwo is embarrassed by his father because he 
views Unoka as a ‘coward’ who cannot stand the sight 
of blood; however, he somehow considers himself lucky: 
“Fortunately, among these people a man was judged ac-
cording to his worth and not according to the worth of 
his father” (Achebe, 1971, p. 7). We notice that a binary 
opposition is created, just like the European distinction 
between the colonizer and the colonized. The father’s 
position demonstrates that people like him are excluded 
from Igboland. Also, this situation causes the natives to 
live according to expectations, making them subjected 
to a form of ideology. It is best exemplified by Okonk-
wo’s constant fear of looking weak. As a man of hon-
our, Okonkwo is obsessed with being strong. He always 
avoids showing his emotions except for anger and beats 
his wives and children regularly. Although the protago-
nist is not brutal, he tries to hide his inner feelings. The 
reason for his behaviour is explained as follows: 

Perhaps down in his heart Okonkwo was not a cruel man. 
But his whole life was dominated by fear, the fear of failure 
and of weakness. It was deeper and more intimate than the 
fear of evil and capricious gods and of magic, the fear of the 
forest, and of the forces of nature, malevolent, red in tooth 
and claw. Okonkwo’s fear was greater than these. It was not 

manipulations, but contradictory aspects also emerge, 
indicating that colonialism exists before and after coloni-
alism among the natives. Here, the forms of colonization 
shall be discussed with references to one particular novel 
written by Chinua Achebe, namely Things Fall Apart.

Identity Construction in Precolonial Umuofia
Chinua Achebe is considered one of the pioneers of post-
colonial literature, thanks to his celebrated  Things Fall 
Apart, a classic of modern African literature. Aiming 
to create historical awareness, the Nigerian writer con-
fronts the stereotypical images produced by the coloniz-
er and depicts the precolonial Umuofia as a communal 
tribe that has traditions, rules, governing systems, and 
various religious practices in his novel. Moreover, he em-
ploys a novel form, which is a European genre at that 
time and challenges the colonizer in English (Gikandi, 
1991); therefore, one assumes that he tells the story of 
Igbo culture to Western society. By doing so, he subverts 
colonial ideology and tries to reproduce Nigerian herit-
age (Özün & Başkale, 2019).
In Things Fall Apart, it is also possible to come across 
various forms of colonialism, some of which are linked to 
the practices of the natives. For instance, Achebe avoids 
“depicting pre-colonial Africa as a pastoral idyll, reject-
ing the nostalgic evocations of Leopold Senghor and the 
francophone negritude school of writing” (Innes, 2013, 
cited in Alam, 2014, p. 103). Despite revealing misrep-
resentations of colonial authority, his approach to imagi-
nary Umuofia is rather objective. Since the tribe has oth-
ering practices, such as excluding a group of people called 
osu (outcasts) from society or throwing twins in the for-
est, the Igbo people pave the way for a societal change. In 
light of these, three types of colonization are detected in 
Things Fall Apart. The first might be seen among the in-
digenous people through their marginalizing practices; 
the second emphasizes the colonizers’ attempt to impose 
their will and take advantage of the colonized nation; the 
third signifies the natives’ attitude towards the colonized 
counterpart. Feeling inferior to the suppressors, the col-
onized individuals in this novel reveal their frustration. 
Sometimes, unable to detach themselves from the colo-
nizers, their inferiority complex takes another shape. The 
characters either see the invaders as saviours or try to 
resemble them by mimicking their qualities. The conse-
quences of colonialism are usually negative, leading to 
alienation accompanied by identity problems.
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external but lay deep within himself. It was the fear of 
himself, lest he should be found to resemble his father. 
(Achebe, 1971, p. 12)

As stated in the passage above, Okonkwo fears taking 
after his father, which is the consequence of societal 
humiliation. He constructs a negative identity as op-
posed to Unoka, and even when he remembers the vil-
lagers calling his father agbala, a name for women and 
an insult used for men who do not have titles, the main 
character’s anger grows. What disturbs Okonkwo most 
becomes Unoka’s “idleness” and “gentleness” (Osei-
Nyame, 1999). Unconsciously, Okonkwo’s resentment 
against his father and obsession with becoming a man 
of honour suppress him. After all, except for not paying 
his debts, Unoka is depicted as a kind man who does 
not harm anyone in the land. 
Another example illustrating Okonkwo’s subconscious 
repression is Ikemefuna’s death. Okonkwo is Ikeme-
funa’s guardian. The child comes to the protagonist’s 
household as part of a peace treaty after the lad’s father 
kills an Umuofian woman in Mbaino. Ikemefuna lives 
with Okonkwo’s family for three years and eventually 
comes to call him father. Okonkwo becomes quite fond 
of the boy as Ikemefuna is a great influence on his son, 
Nwoye; however, when the elders decide the young 
boy’s fate, Okonkwo does not react. He even kills Ike-
mefuna because he gets “afraid of being thought weak” 
(Achebe, 1971, p. 54). Again, the impact of society on 
individuals is exemplified by Okonkwo’s action. Al-
though he feels remorse about what he has done, he 
does not show affection to anyone. This event marks 
the beginning of the downfall for both the Nigerian so-
ciety and Okonkwo himself. The irony is that Okonk-
wo believes he constructs his identity based on his own 
ideals, but his identity is already shaped by a cultural 
system; hence, we observe Okonkwo’s illusion of creat-
ing an authentic self. 
At the same time, Ikemefuna’s death reveals a contra-
diction about the justice system in society. Although it 
is declared that a person’s value is not determined by his 
father’s actions, the young boy is punished due to his 
father’s mistake. Similarly, as mentioned earlier, there 
are misfits called osu in Umuofia. These people live on 
the outskirts of the village and are “dedicated to a god, a 
thing set apart – a taboo forever, and his children after 
him” (Achebe, 1971, p. 138). Because there is a caste 

system in society, the outcasts are neither allowed to 
get any title nor marry a free-born in the clan. When 
they die, they are buried by other outcasts. Moreover, 
being an osu passes from one generation to the next. 
It is apparent that these individuals have no choice 
other than living in isolation. They are excluded from 
their own people and not given a chance to build their 
identity. Again, the contradiction in judgment poses 
a threat to Igboland because when the settlers arrive, 
the outsiders are among the first people who convert 
to Christianity. 
However, Achebe discloses an organized Nigerian 
culture in Things Fall Apart. Erbakan states that “con-
trary to the Eurocentric belief, village life of the clan 
presents its cultural integrity with its social life, polit-
ical structures, complex religious systems, traditions, 
judicial systems, diplomacy and economy” (2017, p. 
24). First of all, the Igbo nation is divided into nine 
villages. Each clan has its justice system along with 
complex neighbouring relationships. As is seen from 
Ikemefuna’s arrival to Umuofia, the village elders 
avoid going to war. Although the boy’s death penalty 
is open to question, the tribe’s solution not to declare 
war is an example of “productive diplomacy” (2017, p. 
25). In this case, there are elders, oracles, and specif-
ic occasions that the members of the tribe meet and 
take joint decisions. They have religious beliefs and 
live based on certain values, signaling law and order 
among the natives. 
Besides, the Igbo tribe is depicted as an organic so-
ciety (Gikandi, 1991). Despite the complications in 
the clan, it has a possibility to change. A shift from 
the traditions to new ones is observed when Okonk-
wo beats his third wife, Ojiugo for not preparing his 
meal during the Week of Peace. As a sacred custom, 
no one is allowed to work and commit violence for a 
week at this time of the year; nevertheless, Okonkwo 
breaks peace by beating his wife; thus, he is punished 
by Ezeani, the priest of the earth goddess, Ani. This 
situation shows that the Igbo nation has a social order. 
Then, two men ask Ogbuefi Ezeudu, one of the elders 
in the village, about how individuals were punished 
in the past for committing such a crime. Ezeudu con-
firms that the guilty men were dragged on the ground 
till they were dead, but it has changed now. He also 
adds that some tribes do not bury people who die in 
the Week of Peace but leave their bodies in the Evil 
Forest as an abomination. He says: “It is a bad custom 
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men, feeling ashamed of themselves, thereby getting al-
ienated from their culture. As a result, the colonizer finds 
ground for domination under the mask of civilization. 
Likewise, Homi Bhabha views mimicry as a colonial 
strategy used to civilize the colonized nation. He main-
tains that mimicry is “the desire for a reformed, recog-
nizable Other, as a subject of difference that is almost the 
same but not quite” (1984, p. 126). On the one hand, the 
colonizer aims to educate the colonized nation, howev-
er, on the other hand, since the colonial powers want to 
hold their authority, they only provide the natives with a 
partial education. In this case, mimicry is similar to cam-
ouflage by hiding the real intentions of the colonizer. It is 
also ambivalent because it is an ambiguous relationship, 
which poses a threat to the colonizer’s authority. After 
all, when the colonized become like the colonizers, they 
might challenge colonialist discourse, asserting their 
liberty. Still, this strategy becomes quite effective for the 
people who encounter the colonizer for the first time in 
Things Fall Apart.
The transitional era in Igboland is significant, showing 
the changes in culture and why/how the individuals are 
affected by the arrival of the settlers. Here, it is crucial 
to discuss Nwoye’s formation into manhood. As one of 
the complex characters in the novel, Nwoye reflects con-
flicting feelings towards his culture from the beginning 
of the novel. First, he struggles to become like his father, 
Okonkwo; however, he is already different from his fa-
ther, so even when he tries to please Okonkwo, he fails. 
Unlike Okonkwo, who is a warrior, Nwoye is interested 
in art. He hates ‘bloodshed’ and ‘violence.’ It is observed 
that he likes stories narrated by his mother more than 
activities associated with masculinity. Thinking that his 
son resembles his grandfather, Okonkwo tries to correct 
Nwoye’s ‘laziness’ by beating the boy. Okonkwo’s treat-
ment makes the twelve-year-old boy frustrated; there-
fore, Nwoye grows into “a sad-faced youth” (Achebe, 
1971, p. 13). 
When Ikemefuna starts living with Okonkwo’s family, 
Nwoye considers him a brother and finally starts to act 
according to his father’s expectations. He even starts to 
grumble about women making his father proud; howev-
er, although Ikemefuna helps Nwoye embrace his father’s 
conception of manliness, deep down Okonkwo’s son 
never changes: “Nwoye knew that it was right to be mas-
culine and to be violent, but somehow he still preferred 
the stories that his mother used to tell” (Achebe, 1971, p. 
47). At some point, Okonkwo tries to shape Nwoye’s per-

which these people observe because they lack under-
standing” (Achebe, 1971, p. 28). The “cultural flexibility 
and the freedom of the practitioners to criticise that par-
ticular tradition” (Erbakan, 2017, p. 29) indicate that the 
Igbo nation can modify its negative practices over time. 
Still, it is impossible to know if these transformations 
will be positive or negative for the clan. This uncertainty 
forms another question: Is it possible for a community 
under colonial rule to improve? If the answer is positive, 
then to what extent?

Identity Construction in Transitional Umuofia
Frantz Fanon, in Black Skin, White Masks, applies a psy-
chological analysis to the relationship between the col-
onizer and the colonized. Examining the behaviours of 
black people, he mentions the way black men treat each 
other is different from their behaviours with white men. 
Besides, when black people master the colonizer’s lan-
guage, they consider themselves superior to their fellows 
because they feel closer to white people. Fanon contends 
that colonialism brings about an inferiority complex as 
an outcome of a double process: “primarily, economic; 
subsequently, the internalization – or, better, the epi-
dermalization – of this inferiority” (2008, p. 4). Going 
against the ideas that claim unconsciously “there exists 
something that makes the white man the awaited mas-
ter” (p. 74), Fanon argues that the invaders impose their 
values on the colonized through racial discrimination, 
and this situation gives rise to the native’s inferiority 
complex. Mirmasoomi and Roshnavand explain this 
process as follows:

Under the influence of this hegemonic discourse, the 
black subject was entrapped in a chain of signifiers which 
relentlessly depicted him as lascivious and dirty, and 
denigrated his traditions as inferior and destined to be 
“wiped out” by the so-called superior white culture. The 
result of this process of inferiorization is a subalternized 
figure “battered down” by the unbearable weight of the 
demeaning negative stereotypes about the “tom-toms, 
cannibalism, intellectual deficiency, fetishism, racial de-
fects, slave-ships.” (2014, pp. 55-56)

Therefore, the negative stereotypes eventually lead to the 
epidermalization of inferiority in which black people 
come to imitate the so-called civilized Europeans. What 
is more, they constantly look for the approval of white 
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sonality, but his inability to grasp the boy’s perception 
of life makes his son question the Igbo traditions even 
before the settlers’ arrival. For instance, when his father 
returns home after killing Ikemefuna, Nwoye does not 
cry. Despite the fact that he keeps silent, we observe his 
reaction: “something seemed to give way inside him, 
like the snapping of a tightened boy” (Achebe, 1971, p. 
54). He also remembers he felt like this for the first time 
when he heard the twins crying in the forest. Nwoye’s 
thoughts show that he already objects to customs in 
Umuofia, so he never becomes the same after Ikeme-
funa’s death.
Therefore, the arrival of the white men marks a turn-
ing point, which illustrates the beginning of a transi-
tional period in Umuofia. First, the stories about other 
clans’ destruction by the white men spread. Around 
that time, Okonkwo lives in his motherland, Mbanta. 
He moves into this village as a punishment because 
Okonkwo kills a clan member by mistake during a 
funeral. A while later, missionaries arrive at Mbanta. 
They introduce the villagers to Christianity, producing 
a discourse based on the dichotomy between the indig-
enous people and the white men; thus, the missionaries 
constantly remind the natives that they are all brothers 
and sons of God. They also warn the villagers about 
their beliefs and say: “All the gods you have named are 
not gods at all. They are gods of deceit who tell you 
to kill your fellows and destroy innocent children” 
(Achebe, 1971, p. 127). They frequently point out that 
“there is no slave or free” (Achebe, 1971, p. 137). They 
save the twins in the forest, approaching the marginal-
ized groups in the community with respect, and accept 
them into their own religion. By doing so, the mission-
aries trigger the natives’ inferiority. In a way, the out-
casts, women who give birth to twins, and individuals 
like Nwoye try to find a place for themselves without 
knowing the real intentions of the settlers. 
Feeling alienated from his clan, Nwoye is already unho-
mely. As Tyson suggests, “to be unhomed is to feel not 
at home even in your own home because you are not at 
home in yourself: your cultural identity crisis has made 
you a psychological refugee” (2006, p. 421); hence, con-
tact with the colonizer makes Nwoye puzzled. It leads 
to a certain ambivalence in his attitude towards the 
colonizer. At one point, the discourse of the colonizer 
attracts his attention because he understands that there 
is another way of life. He is captivated not because he 
comprehends the new religion but because he mistakes 

‘the poetry of new religion’ with hope; nevertheless, 
although he wants to explore Christianity, he is bound 
to his culture. He also keeps his interest secret, for 
he is afraid of his father. Once, he goes to church but 
cannot attend the ritual. A friend of Okonkwo’s sees 
Nwoye near the Christians and tells it to his father. 
When Okonkwo discovers that Nwoye hangs out 
with the Christians, he beats his son. Considering his 
culture primitive, which is the result of the inferiori-
ty complex, Nwoye’s questioning and anger increase, 
so the character decides to become a Christian. He 
leaves home and does not return. It must be noted that 
though Nwoye frees himself from the constraints of 
Igbo culture and is depicted as happy afterward, his 
construction of identity is ambiguous. It is best no-
ticed when Mr. Kiaga welcomes Nwoye to his church. 
The young boy does not understand why the mission-
ary is delighted about his conversion. We realize that 
Nwoye is happy because he has left his father instead 
of becoming a Christian. In this regard, he constructs 
his identity based on the false assumption that the 
white men will provide comfort for him. Even his 
name becomes Isaac; however, this is just an illusion, 
for he runs from one ideology built upon masculinity 
to another ideology built upon domination, discrimi-
nation, and exploitation. 
Soon after, the number of converts increases. Along 
with the new religion, the Europeans bring their gov-
ernment, build their church, start teaching activities, 
and judge criminals in their courts. The customs of 
the Igbo community begin to change as well. One 
particular reason for transformations in society is 
observed when the villagers accept the missionar-
ies. Although both the Europeans and Igbo people 
are ignorant about each other, the natives assume 
an arrogant attitude. When the missionaries ask for 
a king to communicate, it creates excitement in the 
natives. The Igbo make fun of the white men rather 
than approaching the missionaries with suspicion. 
Holding on to their beliefs, the elders let them live in 
the Evil Forest. Their pride overweighs, and the Igbo 
think that something bad will happen to the white 
people there, but nothing happens. As a result, their 
ignorance accelerates the settlers’ expansion. What is 
more, the natives’ faith weakens. Since there is already 
a split in the nation concerning their traditions, the 
individuals are easily manipulated by the new reality. 
Even Okonkwo’s friend, Obierika, who stays loyal to 

https://iyyjp.yeniyuzyil.edu.tr/


24 Journal of Philology https://iyyjp.yeniyuzyil.edu.tr/ Volume 1 Issue 1

Derleme / ReviewJournal of Philology

begin to affect other individuals in the community. This 
aspect indicates that Okonkwo’s loyalty to his customs 
is shattered by his own people; however, Okonkwo ac-
knowledges this fact only after his final attempt to resist 
the colonial powers. 
With the arrival of the new reverend James Smith, a 
drastic change takes place in Umuofia. Unlike the previ-
ous missionary, Mr. Brown, Smith is described as a strict 
person: “He saw things as black and white. And black 
was evil” (Achebe, 1971, p. 162). His attitude results in 
a conflict between the church and the clan. During an 
annual ceremony, a convert named Enoch unmasks an 
egwuwu, a person impersonating an ancestral spirit in 
the community. Since this behaviour is one of the big-
gest crimes in Umuofia, the villagers burn down Enoch’s 
compound and the church. As a punishment, the leaders 
of Umuofia, including Okonkwo, are imprisoned. When 
they are set free, the clan members look for revenge and 
gather at the marketplace to decide their fate. This time, 
it does not matter whether the other clan members have 
become Christians. They choose to go to war; neverthe-
less, their meeting is interrupted by the five court mes-
sengers, and Okonkwo kills one of them. This moment 
is significant, for Okonkwo finally awakens from his de-
lusions. The protagonist’s act of resistance causes him to 
recognize that his effort to regain traditional Umuofia is 
vain because his people let the remaining messengers es-
cape instead of fighting. He even hears some of them ask 
why Okonkwo has killed the man. Acknowledging his 
entrapment, Okonkwo hangs himself. It is observed that 
what leads him to commit suicide is the realization that 
nothing will change. In a way, he becomes the symbol of 
resistance in a community that is in the process of drastic 
changes, but the irony is that although the tribe obeys the 
orders of the white men, they act as if they are bound to 
their customs. It is even suggested when Obierika asks 
the District Commissioner to take the body of Okonkwo 
down, for it is an abomination in their clan to touch a 
person who kills himself. 

Conclusion
Achebe reverses the point of view from the colonized to 
the colonizer by the end of the novel. When Okonkwo 
dies, the District Commissioner’s thoughts and his con-
ception of Africans as inferior to the white men are re-
vealed. At first, the Commissioner thinks that he should 
not pay attention to such incidents because he does not 

his land, questions Umuofian customs: “He remembered 
his wife’s twin children, whom he had thrown away. 
What crime had they committed?” (Achebe, 1971, p. 
109) Like Nwoye, Obierika is also critical about the treat-
ment of twins. He is also aware that they are only babies 
who committed no crime in the world. In an atmosphere 
like this, it is not a surprise that one of the first converts 
becomes a woman named Nneka, who has given birth to 
twins four times and is now pregnant possibly with twins 
again (Erbakan, 2017).
The replacement of Igbo culture with Western culture 
gradually takes place. This situation makes Okonkwo de-
pressed. As a great warrior bound to customs, he repeat-
edly tells the villagers in Mbanta to take up arms against 
the white men. He views the clan’s reluctance to declare 
war as ‘womanly’ and believes that nothing ‘womanly’ 
will happen in his fatherland. First, he is upset to live 
in his motherland, but he never questions why he is ex-
iled for something he has not done intentionally. Unlike 
Obierika, who asks why a man is punished “so grievously 
for an offence he had committed inadvertently” (Achebe, 
1971, p. 109), Okonkwo cannot understand the extent 
of this punishment. His people are willing to discard 
him although he is a devoted clan member. Here, it is 
important to note that Okonkwo has a fixed personality 
devoted to his own ideals. Returning to Umuofia seven 
years later, he realizes his clan is ruled by the white men 
now. He admits that his tribe has weakened, becoming 
‘soft like a woman.’ Despite feeling lonely, he cannot do 
anything about it. This time he struggles not only to keep 
the values of his community but also gain fame again. 
He grieves because his return is not “as memorable as he 
had wished” (Achebe, 1971, p. 161). Finding out his war-
like tribe has changed in his absence, he is disillusioned. 
Okonkwo’s way of thinking reveals another contradic-
tion: on the one hand, he becomes aware that his society 
has changed; on the other hand, his pride blinds him in a 
manner that he cannot figure out this is why Nwoye has 
left home. 
At the same time, one significant issue regarding the col-
onized emerges. Now, the colonized becomes the colo-
nizer within society. It is observed that worthy clan mem-
bers with titles join the Christians. As Obierika points 
out, their “own men and sons have joined the ranks of 
the stranger” (Achebe, 1971, p. 155). As devotees of the 
new religion, they also help the settlers spread Christi-
anity. Being shaped by the new culture, they somehow 
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want to “give the natives a poor opinion of him” (Achebe, 
1971, p. 183). Distancing himself from the event, he ap-
proaches death as ‘a new material’ worth a paragraph 
for his new book entitled The Pacification of the Primi-
tive Tribes of the Lower Niger. He also adds that he can 
cut the details while depicting the incidents regarding 
Okonkwo’s departure. We notice that the textualization 
of Okonkwo’s trauma signifies the collapse of society and 
the end of the struggle; nonetheless, for the Commission-
er, it is just a subject that can be changed in the process of 
writing, which also illustrates how discourse is created. 
Apart from that, although the protagonist’s death signi-
fies a failure in his identity development, it is important 
to note that Okonkwo comes to understand his illusions 
at the end of the novel; therefore, like Nwoye, his father’s 
identity quest is considered ambiguous.
In conclusion, Achebe restores history by presenting a 
fictional pre-colonial Nigerian culture; however, he does 
it in a realistic manner that one can say he indulges in 
“a luxury which the contemporary culture of our world 
rarely allows: a view of events from neither the fore-
ground nor the background, but the middle ground” 
(Achebe, 2009, p. 5). In this respect, Achebe’s Things Fall 
Apart presents a twofold perspective: despite the nega-
tive consequences of colonialism, colonization is not a 
one-sided practice. Both the colonizer and the colonized 
shape identities, resulting in personal traumas. We not 
only notice how a cultural distortion takes place but also 
observe multiple ways of identity construction; there-
fore, Achebe educates both the contemporary and the 
future generations by warning about the effects of cultur-
al encounters between the Selves and the Others. After 
all, in a universe where dehumanisation takes place, one 
should be careful about what comes next.
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Abstract
Plays by Caryl Churchill and Sarah Kane epitomize an unflinchingly outspoken 
criticism of pre-established social parameters not solely via unorthodox dramaturgy but 
also through radical experimentation and controversial content. This study purports 
to align Caryl Churchill’s Far Away and Sarah Kane’s Blasted with Italian philosopher 
Giorgio Agamben’s concept of the camp by resorting to a comparative analysis of the 
plays with scrutiny of their peculiar tenets. The study also refers to Agamben’s state of 
exception to explicate how fragile peacetime conditions can become in camps where 
the law is suspended while human brutality and sheer violence emerge. Blasted and 
Far Away are unique candidates to become timeless theatrical pieces as even more than 
two decades after their premiere, their strong relevance with our current world events 
persists, bestowing upon them a unique role of mimetic representation of the twenty-
first-century violence and oppressive political power.    

Keywords: Blasted, Far Away, state of exception, camp, Agamben, Caryl Churchill, Sa-
rah Kane

Öz
Caryl Churchill ve Sarah Kane'in oyunları, yalnızca sıra dışı dramaturji ile değil, 
aynı zamanda radikal deneysellik ve tartışmalı içerik yoluyla da kabullenilmiş sosyal 
parametrelere yönelik gözü kara ve sakıncasız eleştiriyi temsil etmektedir. Bu çalışma, 
Caryl Churchill'in Far Away ve Sarah Kane'in Blasted başlıklı eserlerini İtalyan filozof 
Giorgio Agamben'in kamp kavramı ışığında mercek altına alarak, oyunların kendine 
özgü ilkelerini yakından inceleyip, karşılaştırmalı bir analiz yapmayı amaçlamaktadır. 
Çalışma ayrıca, insan vahşeti ve katıksız şiddetin ortaya çıkarken yasaların askıya alındığı 
kamplarda barış zamanı koşullarının ne kadar kırılgan hale gelebileceğini açıklamak için 
Agamben'in istisna hali görüşüne atıf yapmaktadır. Blasted ve Far Away’in prömiyerlerinin 
üzerinden geçen yirmi yılı aşkın bir süre sonra bile dünya konjonktürüyle olan ilgileri 
artarak devam etmekte ve bu da onlara yirmi birinci yüzyılın şiddet ve baskıcı politik güç 
olaylarının mimetik temsilcileri olma gibi benzersiz bir rol vererek zamansız teatral eser 
adayı olduklarını göstermektedir. 

Anahtar sözcükler: Blasted, Far Away, istisna hali, kamp, Agamben, Caryl Churchill, 
Sarah Kane.
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Introduction
Italian philosopher Giorgio Agamben, especially in 
the last quarter of the 1990s, turns his attention more 
on the scrutiny of political power and sovereignty by 
focusing more on the near history and contemporary 
developments. In his Means without End: Notes on Poli-
tics, Agamben refers to atrocious conditions in concen-
tration camps in Cuba, Nazi Germany, and elsewhere. 
In camps, juridical law is suspended and substituted by 
prison or martial laws. Drawing on German philoso-
pher Carl Schmidt’s state of exception concept which 
legalizes the suspension of juridical law by the sover-
eign power during times of emergency for the sake of 
communal protection, Agamben suggests that camps 
are spaces that are ripe for the state of exception to 
dominate. The space turns into a camp when the state 
of exception becomes the predominant rule. In a camp, 
any act toward human beings is rightful and accept-
able, and “the state of exception, which was essential-
ly a temporal suspension of the state of law, acquires 
a permanent spatial arrangement, as such, remains 
constantly outside the normal state of law” (Agamben, 
2000, p. 38). He refers to several contemporary inci-
dents that constitute places where the state of exception 
rules have been employed. Among them are the Italian 
and French sports facilities which were used as detain-
ee centers by the police to contain illegal immigrants 
(Agamben, 2000, p. 38). Agamben also stresses that 
the state of exception reduces individuals to their sheer 
biological existence, disregarding any other aspects of 
life. In this sense, the rather difficult concepts of bare 
life or naked life derive from Agamben’s observation 
that in ancient Greece, the term “life” had two deno-
tations; bios (life in connection with others) and zōē 
(biological life). In the light of this notion, throughout 
this study, the camp refers to the place where the ju-
ridical laws are suspended and even the most horrible 
actions become legalized due to the state of exception. 
Camps are galore in our modern world. Refugee camps, 
even in the 21st century, are still no different from 
open-air prisons where inhumane conditions are prev-
alent. Irregular refugees seeking asylum from Euro-
pean countries are piled up at two Aegean islands of 
Greece and unfortunately, human rights representa-
tives and NGOs liken those camps to prisons. The 9/11 
twin tower terrorist attacks were a turning point in the 
world political scenery in the sense that they spurred a 

chain of reactions that culminated in a harsh military 
response to Afghanistan and Iraq. The decade-long 
civil war in Syria and military conflict in North Afri-
can countries can be regarded as other major sources 
of conflict. 
This article argues that the spatial conversion from 
peacetime to conflict zone and the accompanying vio-
lence depicted in Far Away (2000) and Blasted (1995) 
are reminiscent of the camps in which individuals are 
devoid of the most rudimentary human rights and be-
come subjects to any kind of brutality due to the col-
lapse of public law and order as explicated by Agam-
ben. In Far Away, the great theatrical experimentalist 
Churchill depends on symbolic surrealism to depict a 
world that plunges into a great civil war. Kane’s Blast-
ed, on the other hand, is not for the faint-hearted with 
its disturbingly violent scenes, pushing in-yer-face 
dramaturgy to its limits. 
The first part of the study attempts to propose prox-
imity between both plays in terms of the abrupt tran-
sition from a peacetime setting to a sheer clash and 
unimaginable violence. The camp emerges as a result 
of this transition. When the conflict breaks out and 
takes possession of individuals, we argue that the fight 
depicted in both plays is not conventional warfare, 
rather it is a new kind of war that has totally different 
structural parameters. This new kind of war is highly 
insidious, fearfully deceptive, and unpredictably de-
structive. It is fervent and ferocious. The second part 
of the study investigates these new wars and argues 
that Blasted and Far Away are mimetic representations 
of twenty-first-century conflict zones we are acquaint-
ed to see in certain parts of the world due to their pe-
culiar characteristics.   

The Camp in Far Away and Blasted
We know that the boundary which separates ration-
ality and violence is highly enfeebled during times of 
conflict. Humans are deeply ingrained in violence and 
brutality and this could be triggered by unpredictable 
situations. Drawing on the post-Katrina New Orleans 
incidents in 2005, Marxist philosopher Slavoj Zizek 
argues that civil authority is so inherently shabby that 
it could easily disintegrate during times of collective 
chaos caused by natural disasters, famines, pandemics, 
or massive technological accidents. The assumption is 
that if such incidents could plunge a superpower like 
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ery of a crime spurs an epochal impact on her immature 
psyche. She finds herself, rather unknowingly, in a truly 
turbulent conundrum when her aunt overloads a burden 
that is difficult even to imagine on this young girl. This 
is the inauguration of a new era for Joan who is now offi-
cially recruited into a “big movement”:    

HARPER. Of course. I’m not surprised you can’t sleep, 
what an upsetting thing to see. But now you understand, 
it’s not so bad. You are part of a big movement now to 
make things better. You can be proud of that. You can 
look at the stars and think here we are in our little bit of 
space, and I’m on the side of the people who are putting 
things right, and your soul will expand right into the sky 
(Churchill, 2008, p. 169).

The divisive tone of rhetoric emerges with the use of 
pronouns “we” and “they”. Harper’s enigmatic reference 
to “a big movement to make things better” intriguingly 
unveils her role as wicked and ominous. The discursive 
explanation Harper utilizes is signified in the dichoto-
my between “we” and “they”, suggesting we, “the good”, 
they, “the evil”. These pronouns usually embody negative, 
polarized oppositions. Today’s global political conjunc-
ture has created powerful references to the “we/they” di-
chotomy at the national and international levels. In Far 
Away, as the camp is getting mature to act, seeds of ha-
tred should be cast among individuals.
In the second act, Far Away takes us to a wicked setting 
in which Joan is shown as a busy worker at a hat manu-
facturing factory together with a newly introduced char-
acter, Todd. They are sitting by the assembly line, occu-
pied with the hat-making job. The hats are scrupulously 
produced hand-made pieces and workers spend days un-
til the hats get “enormous and preposterous” (Churchill, 
2014, p. 177). The essence of the hat-making scene re-
mains highly ambiguous until the stage directions refer 
to chained prisoners who are involved in a death march: 
“Next day. A procession of ragged, beaten, chained pris-
oners, each wearing a hat, on their way to execution. The 
finished hats are even more enormous and preposterous 
than in the previous scene” (Churchill, 2008, p. 177).
The scene has certainly Marxist connotations with its 
underlying reference to the exploitation of assembly 
line laborers who are barely aware of their destitute sit-
uation and are fully devoured by the biological urge to 
stay alive. Todd’s dreadfully reckless and callous remarks 
that he loves making hats even if they disappear with the 
dying prisoners can be attributable to the familiar Marx-

the U.S into chaos, they could cause worse problems in 
any part of the world. This creates a hysterical fear that 
social order is prone to collapse at any time which “will 
reduce our world in a primitive wilderness” (Violence, 
2008, p. 93).
How could humanity, at the height of its rationality and 
scientific reason, be involved in the massacres of the two 
world wars is still a source of concern. This is a com-
mon underlying theme in Blasted and Far Away. Both 
plays make a peaceful start as the curtain lifts, yet the 
dissolution of peacetime and transition towards a state 
of exception is abrupt and unexpected. Sudden loss of 
public authority culminating in horrendous violence in 
a civil war environment is a mutual concept that sets the 
ground ready for the state of exception to find its way 
into the plot.    
A nocturnal conversation between young Joan and her 
aunt Harper welcomes the audience in Far Away. Albeit 
mysteriously curtailed, the stage directions indicate that 
the setting is Harper’s country house. For some reason, 
Joan’s sleep is interrupted and Harper attempts to alle-
viate her insomniac moments with the likes of a com-
passionate parent. Churchill’s reasonably realistic start 
with the country house setting is anything but menac-
ing. After all, what could be more peace-evoking than a 
young girl’s nightly visit to her aunt’s countryside house? 
In Blasted, Ian, a 45-year-old journalist meets 24 years 
younger Cate at a hotel for an overnight stay. The very 
first words of the stage directions inform that the setting 
is “a very expensive hotel room in Leeds” (Kane, 2001, 
p. 3). The state of normalcy delivered at the start of both 
plays prepares the ground ripe for the unexpected shift 
of tone from tranquil normalcy to baleful horror.
It slowly becomes clear in Far Away that Joan is quiv-
ering, and it is neither fever nor any of Harper’s initial 
reasonings that causes her distress. Soon, the picture is 
demystified when Joan reveals that she has been out-
doors, heard a shriek, and seen her uncle “bundling 
someone into a shed” (Churchill, 2008, p. 163). While 
Harper eschews clarifying what Joan has seen, the audi-
ence is gradually dragged into unknown territory once 
it is understood from Joan’s words that the immediate 
surroundings of the auntie’s house is actually a vicious-
ly insecure place where people are brutally piled up in 
trucks, children are beaten with metal sticks until they 
bleed or presumably die (Churchill, 2008, p. 141). Before 
the first act comes to an end, Joan’s inadvertent discov-
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ist worry that modernity ascribes almost everything an 
ephemeral meaning. In Churchill’s portrayal of the so-
ciety in Far Away, it is evident that the human spirit is 
lost, feelings are numbed, and mass killings are taken for 
granted. The bare life resurfaces in this scene as the camp 
becomes fully operational.
The war takes possession of the entire world in Far Away. 
In the final act, we are now several years ahead of the 
second act and it is conceivable from Harper and Todd’s 
conversation that the world is plunged into an abysmally 
absurd war. In this war, wasps are assaulting horses; cats 
are sided with the French and are killing babies (Church-
ill, 2008, p. 181). Every single living and non-living thing 
are now part of the aggression. With straight references 
to the “Portuguese car salesmen”, “Russian swimmers”, 
“Latvian dentists” and “Thai butchers” Far Away em-
bodies a camp where the state of exception is dominant 
(Churchill, 2008, p. 182). Rather allegorically, Churchill 
portrays a conflict environment that is larger than a mere 
civil war. 
Blasted displays a similar switch to camp with the sudden 
introduction of the state of exception. Cate and Ian’s ho-
tel room intimacy reveal that Ian has raped Cate and he 
is suffering from terminal lung cancer. On top of that, we 
learn that there is a war in the city. A fully weaponized 
soldier is also introduced to the scene.  However, the play 
exhibits a sharp twist of plot in scene three when the ho-
tel is suddenly targeted by a missile that comes out of no-
where, damaging one of the walls of the room. From this 
scene onwards, Blasted offers whatever it takes to deliver 
horrendous violence on stage.  By the unique theatrical 
purpose of in-yer-face fashion, Blasted is imbued with 
filthy language and unimaginable violence. In perhaps 
one of the most disturbing moments of the entire play, 
the soldier first rapes Ian and then sucks both of his eyes 
out and eats them. The soldier is still attired in his mili-
tary uniform and symbolizes a state power that spiraled 
out of control.  
We know that the 1993 civil war in Yugoslavia which 
culminated in the horrible extermination of thousands 
of Bosnian civilians ignited a spark in Kane to compose 
Blasted.  In one of her interviews, she explains that her 
intention to turn a lavish Leeds hotel room into a war-
time graveyard is to show how thin the wall separates ra-
tional common sense and brutality.  Terrors of the world 
lurk in ambush, seek to attack and demolish our lives at 
any time. Kane thinks “that the seeds of full-scale war 

can always be found in peacetime civilization” (Si-
erz, 2012, p. 202).
Considering that civil war is “a situation inside a 
country where groups of armed people fight against 
each other or fight against the government”, the es-
sence of the aggression illustrated in Far Away and 
Blasted is evocative of a civil war with spatial im-
minence of the camp (Collin, 2004, p. 40). Howev-
er, we could further argue that here the war is dis-
tinctively different from the defining paradigms of 
conventional warfare in which usually two or more 
states confront openly using conventional weapons 
and battlefield strategies. 
Undoubtedly, twenty-first-century armed conflicts 
are considerably different from the previous cen-
turies due predominantly to the higher integration 
of advanced technology in military operations and 
the rising dominance of globalization in the prac-
tice of armed combats. With the world’s political 
environment is getting highly polarized between 
nations in search of superior political domination, 
particular zones of the world have turned into 
conflict zones. In its sheer peculiarity, the notion 
of new wars in our modern era constantly creates 
what Agamben theorizes as camps. 
Resorting to Mary Kaldor’s definition of new wars, 
Andrew Sofer argues that “Far Away dramatizes a 
state of war that is always elsewhere, unrepresent-
able, and absent, and yet at the same time present, 
internalized, and inescapable” (Sofer, 2013, p. 134). 
According to Kaldor, “during the last decades of 
the twentieth century, a new type of organized vi-
olence developed, especially in Africa and Eastern 
Europe, which is one aspect of the current glo-
balized era” as she describes it as the “new war” 
(Kaldor, New and Old Wars, 2012, p. 2). New wars 
resemble the low-intensity conflict or the guerilla 
fight of the Cold War era, yet they are structural-
ly different. Unlike conventional warfare which is 
“the situation where one country fights another”, 
the enemy is immeasurably fragmented, and it is 
not merely external anymore in new wars (Collin, 
2004, p. 259). It has become extremely difficult to 
estimate where the real threat emanates from as the 
distinction between external and internal threats 
becomes amorphous. On top of that, funding 
sources of new wars cannot be understood without 
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the term radical innocence to argue that all humans are 
born innocent but “as we grow, our radical innocence 
becomes embroiled in the social contradictions which 
turn our cities into armed camps in peace and ruins in 
war” (Bond, 1998, p. 251). Bond’s assumption is based 
on the notion that humans are inherently innocent but 
social constructs and culture instill radicalism and turn 
them into violent creatures. What Blasted and Far Away 
show us is that we live in a world that is not remote from 
a camp as our radical innocence is programmed to act 
brutally in a state of exception.
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seeing the impact of globalization. In a keynote speech as 
part of a workshop she attended in 2017, Mary Kaldor ex-
plains that the war has become a marketplace for armed 
groups who compete for funding. She also talks about 
the eerily stunning fact that how the money needed to 
sustain the war in Syria by various state and non-state 
actors and other violence-stricken places in the world is 
systematically laundered in the London property market 
through electronic transactions (Kaldor, 2017). 

Conclusion
Blasted and Far Away are epitomes of how globalization 
changes the shape of combats, making them new wars. 
In our conflict-driven world, our spatial proximity to the 
state of exception has never been pronounced more viv-
idly than now. Terrorist attacks, economic downturns, 
natural disasters, must not be considered far away from 
home anymore. Blasted and Far Away show that we are 
no longer remote from the camp conditions in our mod-
ern cities. As Sofer discusses, Far Away “targets the psy-
chological mechanism that tempts us to perceive a state 
of normalcy 'here' (at home) and a state of exception 
'there' (abroad)” (Sofer, 2013, p. 138).
Far Away and Blasted are aligned closely to each other on 
the grounds that they follow a relatively similar pattern 
that replaces peace conditions with unconventional war-
fare, creating a milieu reminiscent of Agamben’s notion 
of camp. Agamben is concerned that our modern cities 
are turning into camps “in which naked life and political 
life, at least in determinate moments, enter a zone of ab-
solute indeterminacy” (Agamben, 2000, p. 41).
More than two decades after the premiere of Blasted, 
the shocking war scenes of the play turns into an accus-
tomed reality in Syria and Iraq where the civil war, mil-
itary interventions, and armed conflicts have converted 
certain zones into camps. The state of exception justifies 
beheading, rape, torture and, even cannibalism as com-
mon practices, signifying the degradation of humanity. 
Indeed, there is a thin line between humanity and bar-
barity in a state of exception. “A CNN video footage” 
recorded in 2012 showing a rebel paramilitary in Syria 
dissecting the corpse of a dead Syrian soldier and eating 
his heart is an overwhelmingly devastating scene that re-
minds us of Kane’s portrayal of the war-crippled individ-
uals of Blasted (Abdelaziz & Holy, 2013).
In the commentary to his trilogy War Plays, Britain’s 
highly political playwright Edward Bond, theorizes 
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Abstract
The world of differences provides various outlooks and perspectives, such as ideological 
dissimilarities in human beings’ lives, and, therefore, people may experience distinctive 
challenges in contact with others. With a concrete realization of the phenomenon and 
how to respond to any external and internal force, any unique individual may start to 
think of the bases and formulation of such incidents. Everyone’s outlook and the method 
of analysis would be distinctive based on their experiences, gender, belief, religion, age, 
and other possible factors, and consequently, the structure of their standpoint would be 
divergent. The current study aims to reveal how people may respond to the happenings 
around them by relying on their experiences, beliefs, needs, and outlooks throughout 
their lives within a philosophical context. In this respect, three notions of “Fate and 
Belief,” “Need,” and “Responsibility” will be discussed in the light of Emanuel Levinas’ 
philosophical perspective throughout this research. Thus, this study intends to illustrate 
how people might face miseries and difficulties in their lives and daily encounters with 
ethical notion deficiencies. Gaining analytical power on the matters through various 
practices, one would be equipped with a bearable, easier, and better life. 

Keywords: philosophy, fate and belief, need, responsibility, Levinas, The Other

Öz
Farklılıklar dünyası, insan yaşamına ideolojik benzeşmezlikler gibi değişik anlayış ve 
bakış açıları getirir ve bu nedenle de insanlar başkalarıyla ilişkilerinde belirgin zorluklar 
yaşayabilir. Bir olayın somut bir şekilde kavranması ve bir dış veya iç güce yanıt verilmesi ile, 
herhangi bir birey bu tür olayların temellerini ve formülasyonunu düşünmeye başlayabilir. 
Deneyimlerine, cinsiyetine, inancına, dinine, yaşına ve diğer olası faktörlere bağlı 
olarak herkesin bakış açısı ve analiz yöntemi kendine özgüdür ve bu bakımdan, kişinin 
bakış açısının yapısı da farklılık gösterecektir. Bu çalışma, insanların yaşamları boyunca 
deneyimlerine, inançlarına, ihtiyaçlarına ve bakış açılarına dayanarak çevrelerindeki 
olaylara nasıl tepki verebileceklerini felsefi bir bağlamda ortaya koymayı amaçlamaktadır. 
Bu bağlamda, bu araştırma boyunca Emanuel Levinas’ın felsefi bakış açısı ışığında “Kader 
ve İnanç”, “İhtiyaç” ve “Sorumluluk” olmak üzere üç kavram tartışılmıştır. Bu nedenle, 
bu çalışma, insanların yaşamlarında nasıl sefalet ve zorluklar ile karşılaşabileceklerini 
ve günlük yaşamlarında etik düşünce eksiklikleri ile nasıl karşı karşıya kalabileceklerini 
göstermeyi amaçlamaktadır. Çeşitli uygulamalarla, farklı konularda analitik bir güç 
kazanan kişi, daha katlanılabilir, daha kolay ve daha iyi bir yaşama sahip olabilir. 

Anahtar sözcükler: felsefe, kader ve inanç, ihtiyaç,sorumluluk, Levinas, Öteki
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nature in terms of her/his reaction against any upcoming 
matter may lead one to a better understanding of the 
phenomenon. Thus, this study aims to reveal any possible 
troublesome and argumentative discussions that appear 
because of dissimilarities and suggest feasible ways to 
avoid their occurrence.  

Fate and Belief in a Philosophical Context
Believing in fate or any ideological stand which 
may rely on personal experience and subjective 
achievement is beyond and contrary to events that do 
not stand on particular reasons. From a philosophical 
perspective,  fate or destiny is a phenomenon that is 
articulated and governed by extraordinary power, and 
those fates are predetermined according to this vision. 
Alan Aldridge attempts to reveal what fate is and how 
it relates to religion  in modern Western societies. 
In  Religion in the contemporary world, he articulates 
that “modernity involves a move from fate to choice, 
including choice of religion. Religious movements 
operate now in a competitive marketplace (2007, p. 
90). Aldridge’s illustration of ‘fate’ marginalizes this 
phenomenon when the matter of choice comes up 
and diminishes the frequency of ‘fate,’ even while 
confronting the matter of selecting religion. I would 
say that some choices might stand on rationality, and 
the role of the mind becomes significant in this process. 
Hence, people can process the events in their minds and 
predict the consequences of their choices, thus believing 
in fate and its role in modern society might be lessened. 
Undoubtedly, believing in any predetermined fate or 
supernatural power in making decisions might turn 
into a business and provide opportunities for some to 
use others’ naivety. In this respect, the notion of belief 
might be relevant to religion and religious beliefs, 
which sometimes are beyond rational thought. That 
belief would assist one in formulating her/ his belief in 
something, and the opposite is possible to some extent, 
but a rational way of thinking will bring up many 
relevant arguments in this regard.  
The majority of people in different eras have historically 
believed in a power that has had a considerable effect 
on their destiny and that authority can control and 
change their fates according to its regulations. Following 
these rules and instructions may result in prizes and 
encouragement for the followers, but on the contrary, 

Introduction
Philosophy, in general outlook, would study and search 
for reason-based facts and the reasons behind those 
facts. It not only would seek for possible ways to reflect 
troublesome and painful elements that human beings 
encounter and suffer in their lives, but it also would intend 
to suggest feasible solutions via numerous statements or 
arguments. By increasing the level of awareness among 
people, they would try to make a better community 
and better understand the happenings around them. 
In this respect, numerous problems among people 
may occur due to distinguished landscapes and beliefs. 
Although the continuous invention and improvement 
of high-performance technologies ease human beings’ 
lives, such as their connections, it also causes serious 
troubles accordingly. Addressing each other ‘dissimilar’ 
and distinguishing them for any purpose may result 
in separation and severance. A variety of perspectives 
rooted in dissimilar beliefs, needs, education, gender, 
ethnicity, and more of the same would cause conflicts by 
lack of respect to others’ interpretation of events around 
them. Since various perspectives stand behind all 
these differences, one’s relationship with others would 
vary significantly. To diminish the distinction among 
people whose viewpoints differ, ethical behaviors may 
play a major role in uniting and making them feel like 
members of one united society. 
Ethics and ethical behaviors that one considers while 
confronting others would play a significant role in 
keeping that connection consistent. Being responsible 
toward others without considering one’s benefits in a 
relationship might be addressed as a noble relationship. 
Thus, such a society with responsible habitants might 
be addressed as a livable one with fewer troubles. 
Considering an optimistically constructed environment 
with a thoughtful community may redefine the humanity 
of human beings in the light of ethical behaviors. 
This study aims to discuss divergent ideologies and 
perspectives that result in dissimilarities among people 
in a community, and consequently, quarrels and debates 
that may appear accordingly.  Bearing all mentioned 
differences in mind, this study will focus on the notion 
of  fate and belief,  need, and  responsibility  by having 
Emmanuel Levinas, a French philosopher’s stand at 
the core. Taking dissimilar perspectives on any issue 
into account and realizing human beings’ inconsistent 
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they will face punishment if they do not obey those 
prescribed orders. It might be perceived as the result 
of what they have done, but in some cases, people 
may ignore what comes across as the consequences 
of their acts and believe in only  fate. Following such 
a perspective would deny one’s role in constructing 
a future life for him/her, and everything would 
come to them as it comes. One may tend to believe 
or worship an extraordinary power that is stronger 
or above other powers, and that belief not only gives 
them a kind of satisfaction but also constructs their 
ideology, methodology for life, and the lens through 
which they observe the world. The way people think 
and the concept by which they perceive the world with 
all stereotypes lead them to construct an easy path to 
face events. Coming across with an old saying or a 
quote that belongs to a specific era reveals the mentality 
of people in that period. One may not necessarily have 
to know where those quotes come from or what stories 
exist behind them. What remains significant is that 
many people become institutionalized by following 
some rules, traditions, and ideologies without rational 
reason. They respect and keep those traditions alive 
because they may hesitate to confront any changes. 
New methods and heterogeneous thought would 
oppose the one which has already existed so that new 
ideas might be troublesome. 
They believe in the existence of a power that controls 
everyone’s fate and considers authority as a whole that 
screams out traces of religion in such a belief. Any 
religious believers or non-religious ones depict an 
imaginary path that leads them to triumph according 
to their needs and expectations. Since there is no 
concrete and stable proof to align with what people 
predict to face in the future, they may name the 
phenomenon as fate. This belief may be constructed 
by human beings themselves for various reasons or 
by an authority that prescribes these fates for them by 
leaving no alternative. Is fate a belief or a phenomenon 
that has come up because of being afraid of the 
darkness of the future? There have been distinguished 
dogmatic ideologies, which sometimes are tied to 
religious beliefs putting a deniable power as God 
at the center who controls everything. By believing 
such a philosophy, human beings might be assumed 
as passive creatures since they will have no roles in 
constructing their fate, and all they do throughout 

their lives might be nothing but vain. Following 
such an idea and addressing someone useless in 
formulating her/his own life path, the person shall be 
called a consumer without production or a robot with 
predetermined orders.          
Believing that human beings’ wisdom is God-gifted 
and this wisdom helps them realize and conceptualize 
the world becomes evident by diving into 
philosophical arguments such as Kenneth Richards 
Samples’ discussion on how people conceptualize the 
events. He believes that power is transmitted to human 
beings by God. In  A World of Difference, he argues 
that “human beings can know the facts because God 
made people with necessary capacities to apprehend 
what is true” (Samples, 2007, p.76), and he continues, 
“… people can come to know through exercising 
their God-giving rational capacities, through 
empirical observation (which includes science), 
and from understanding and reflecting upon God’s 
unique propositional revelation – scripture” (2007, 
p.80). Kenneth’s discussion deliberately uncovers his 
religious belief, which is reflected by his words. That 
might be a perspective that limits any power against 
God’s imaginary power and subordinates all of them 
accordingly. It will be God who rules the world and 
whatever in the world severely and deliberately. 
Assuming God’s role in constructing a prearranged 
path for humankind and guiding them to follow such 
a path would diminish one’s role in falling into sin. 
The person might deserve neither any punishment 
in case s/he does bad nor reward by doing good. 
Following Sample’s discussion, rationality would be 
a strong base for any act or decision that one makes 
while having more than one alternative. It is not a 
matter of discussion that one’s rational capacity is 
gained through evolution or given by any superpower, 
but what remains significant is that human beings are 
rational creatures, and they may distinguish right 
from wrong.
The idea of predetermined fate, which describes human 
beings’ role in formulating such a phenomenon, 
might be nothing except an illusion. However, since 
the events and happenings in the world have been 
accepted under God’s control according to religious 
thought, the power of nature in obsessing a similar 
power should not be ignored, according to Peter 

https://iyyjp.yeniyuzyil.edu.tr/


34 Journal of Philology https://iyyjp.yeniyuzyil.edu.tr/ Volume 1 Issue 1

exploration of ‘atheism’ beside ‘modernity’ manifests 
why people might attempt to believe in God. He writes 
that “modern atheism is not about whether God exists 
or not as an object, but whether one needs this idea in 
order to live” (pp. 50-66). According to Large, modern 
atheism is not seeking to find out whether people believe 
in God or not, but on the contrary, his methodology 
intends to explore why people ‘believe in God’ and what 
philosophy is behind their belief. 

The world’s creation and management through a specific 
system by God is a belief that some people believe in. 
The idea has been controversial and still includes 
debates that come up via scientific development and the 
emergence of technology which paves the way for more 
detailed investigations. Kant finds out the reasoning 
behind human beings’ minds and leads them to think 
so. According to Large in the statement above, Kant does 
not see God as an object who has a physical existence, 
but in contrast, he assumes God is an idea formulated 
within one’s mind. In this sense, it will be pretty evident 
that everyone will create a sort of power in their minds 
based on their logic. The assumption gains its credibility 
when one observes a variety of believers of God carrying 
divergent mentalities and beliefs. Differences result 
from distinctions by putting a line between two family 
members or two close friends who never had serious 
problems before their beliefs emerged. Conflicts and 
wars based on dissimilar ideological thoughts may be an 
example of any confrontations among distinctive tribes, 
groups, or even countries in which beliefs precede any 
other subjects. Realizing which acts are humanistic 
and which are not, morality and ethical behaviors may 
be prioritized in any relevant discussion. Since one’s 
mindset differs from others and may change in time 
passing in various conditions, the criteria that may 
define a concrete line for moral acts and ethics will vary 
accordingly.  

Emanuel Levinas (1906-1995), a French philosopher’s 
argument on God’s presence is on a moral act that 
someone intentionally does, becomes considerably 

Harrison. In The Book of Nature in Early Modern Europe 
and Modern History, he indicates nature’s power is not 
less than ‘the book of scripture, which is known as a 
great source in religious thought. He says that “common 
to most uses of the book metaphor was the implication 
that nature, like the book of scripture, was an important 
source of religious knowledge” (Harrison, 2006, pp.1-
26). The idea reveals how powerful God is and to 
what extent God can change the world—if intends to. 
Assuming that God knows everything that happens 
and is the only one able to change human beings’ fate, 
then why doesn’t God protect millions of people who 
are in trouble, and what is the logic that can be merely 
discussed in God’s fairness? The discussion may bring 
up controversial arguments between believers and non-
believers. Should one thank God while getting rid of a 
problem or getting into trouble or getting into trouble? 
Human beings’ role in formulating the concept of life 
philosophy might become futile, and the methods that 
someone would put into practice to gain her/his targets 
during the life journey may remain dark in case they do 
not find logical answers to some fundamental questions 
such as God’s power in changing one’s destiny. The idea 
of ‘God’s role in changing mans’ fate is undeniable’ might 
be questioned by many thinkers. A study took place by 
William Large, exploring that “atheism is no longer a 
matter of God, but the subject of inferiority in which 
God is merely a mechanism in the intensification of 
the process of identification (Large, 2000, pp. 335-349). 
Contrary to the ordinary interpretation that addresses 
‘atheists’ as non-believers in God, Large illustrates the 
idea differently. He may call ‘atheists’ who consider God 
a ‘mechanism’ to fulfill their needs and satisfy them 
by fulfilling their dreams. However, Large conducted 
another study in 2008 and discussed the distinction 
between a traditional and modern religion, which 
stands on belief in God. In this work, Time and Money: 
Philosophy of Religion and the Critique of Capital,  he 
discloses viewpoints toward each of these distinctive 
perspectives standing on Kant’s argument on God’s 
existence. He attests that “traditionally, philosophy of 
religion treats God as though it were an object possessing 
attributes that could prove or not prove its existence” 
(Large, 2008, pp. 50-66). He points out Kant’s idea that 
“God has been translated from an object to an idea” to 
show that God is an abstract rather than being an object 
to attempt to assist one to catch his dreams. Large’s 
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argumentative. In  God, death, and time,  he states 
that “God is not necessary to the moral act. On the 
contrary, it is based on the moral act that one can 
describe God” (Levinas, 2000, p.64). This viewpoint 
by Levinas eliminates ‘God’s presence in creating 
any moral behavior. That would be morality which 
represents God’s existence concerning the matter. It 
might be assumed that Levinas’ argument diminishes 
God’s power over human beings in controlling or 
guiding them. This debate does not occur if one 
believes God’s metaphysical superpower in sending 
messages and guiding people toward good acts 
brought in religious taught. If human beings are free 
to choose between good and bad, the responsibility 
and outcome will return to the person who does so. It 
is elicited from Levinas’ statement that God might gift 
one if s/he does good or, in other words, acts morally. 
It might be assumed that God’s presence comes after 
the action is already done or intended to be done. In 
this case, it will be the doer of the action to confront 
any upcoming consequence and taste the fruit of the 
act, whether sweet or bitter.
Believing that everyone is responsible for what they do 
and accordingly faces the consequences of their actions 
becomes inevitably logical. It is worthy since the person 
has an alternative to choose between  good  or  evil. 
Eliciting Levinas’s thought mentioned above, God is 
presented where a moral act occurs, but it will not 
mean that one necessarily needs to believe in God’s 
existence to act a’ moral act’. Bumping into outlook, 
a new vision might be formulated. It would say that 
believing in God does not necessarily take someone 
towards good. To believe in God would be considered 
a method to relieve from sin in someone by standing 
on two aspects. The first is that God is the  infinite 
power, and at the second, God forgives our sins because 
God is good and does all good. If so, why do millions 
of people fight against each other by standing on the 
same God’s rule? Isn’t it time that we should doubt 
our logic or methods? There might be millions or 
even billions of believers of the same God, but one 
may differ in the extent of belief. This idea is reflected 
in  The Dead Zone  by Stephen King, a contemporary 
American novelist. One of the main characters of 
the novel named Herb, condemns his wife’s belief in 
God and says, “I don’t believe in God the way Vera 

[his wife] does” (King, 1979, p. 65). He opposes the 
method that Vera, his wife, believes the same God 
that he does. This idea may be considerably applied 
in the depth of the believers’ needs and expectations 
from their believed God. What people lack in their 
lives and wish to fulfill those shortcomings or what 
they are afraid to lose may assist them in selecting 
their methods of believing in line with their needs.
People have worshipped various idols in different 
eras, depending on their beliefs. Some of these were 
handmade, like wooden idols. These people were 
seeking a power that would be able to solve their 
problems while in difficulty and fulfill their needs 
when necessary. Human beings have changed their 
lives with new inventions day by day, and these 
changes structure new visions in both machinery 
life and outlooks. Some people believe that power 
created the world, supervises and controls the events 
purposefully. This power knows everything in great 
detail, such as their secrets in their lives, and connects 
with them via any language they speak or emotionally 
by their hearts. They thank this power when they 
achieve success or may damn that power in opposite 
conditions. The presuppositions they create in their 
minds are positively manipulated adjectives for that 
power, such as kind and generous. Dissatisfaction 
appears when they do not accomplish their targets 
which they were expecting that worshipped power 
would assist them in achieving. That is the highest 
power to control and supervise everything in an 
unimaginable way. Believing in such authority will 
vary considerably since there are many factors in 
formulating the needs and problems of people, 
such as place and time. Any of these driving forces 
might be perceived as a remarkable reason to address 
peoples’ beliefs divergency. 
Distinguishing generations with various beliefs and 
needs in different eras may formulate new critics and 
various argumentations, but what remains constant 
despite all those differences would be the power of 
God which is infinite. According to followers, this 
God is responsible for guiding them toward the 
right path of life, which ends in happiness whether 
in the current life or better one after death. What 
makes all these believers create different religions 
with various stories attached to God is the way they 
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ends in a kind of satisfaction can be considered a need, 
whether physical demand or soul elevation. Considering 
both physical and soul needs, the latter might be valued 
to some extent, but what Levinas argues is a distinctive 
path toward transcendence. He discriminates ‘need’ 
and ‘desire’; meanwhile, the former ends up somewhere 
according to the needs and achieving her/ his target/s 
while the latter is infinite. 
The significance of praying to God and its relevance 
with human beings’ suffering becomes inevitably 
quarrelsome and argumentative. This phenomenon is 
discussed in The Levinas Reader (1998). Levinas states 
that “there is a way in which the suffering self can pray: By 
praying for the suffering of God who suffers through my 
human suffering. I do not have to pray for my suffering. 
God, before any demand, is already there with me” 
(Levinas, 1998, p.234). Levinas’ viewpoint distinguishes 
believers of God into two various groups. In the first 
group, a believer may pray to God only because s/he gets 
soul satisfaction without any demand such as physical 
needs or being situated in demanding conditions. In 
this sense, one may not find any other reliable power 
than God, who is invisible and listens to any objection 
or demand with no refusal. The other group may try to 
use God as a tool that solves their problems when they 
face hard and unbearable conditions. This shall also be 
named as a business with God and exchanging praying 
with God’s assistance. Following such a mentality that 
supports conditional praying of God, such as being 
in trouble, would be contrary to the main streamline 
of praying itself. Asking anyone’s support while being 
trapped would sound ordinary to yell and ask for help, 
but may God be assumed at the same level as a person 
who asks for assistance? This controversial dispute has 
brought up paradoxes that have no clarified responses 
and lacks transparency since it is tied to somewhere far 
beyond the rational mind.
Events in an ordinary life that one faces might be 
consequences of contributing beliefs and viewpoints 
to construct one’s path. In other words, human beings’ 
behavior would construct and demonstrate the path 
of life to a considerable extent. This idea of making 
relevancy among events, whether positive or negative, 
may be constructed in human beings’ minds since the 
mind systematically is searching for reasons for any 
coming phenomenon. Reasoning any event would be 
rooted in our direct and self-experiences or indirect 

observe and comprehend the facts of life. If only a 
power controls everything, why do numerous religions 
with different titles exist and herald themselves as 
the right one? To  answer this question, one may find 
that human beings’ minds create all these without any 
observation; otherwise, how possible it is for a believer 
to belittle others only because of their different belief. 
This issue is of the highest importance to be realized 
since many conflicts among believers occur according 
to their varied ideologies. To stand on Levinas’ thought, 
egoism may play a significant role in upcoming 
misunderstandings and separations among individuals 
or nations. In  Totality and Infinity, he argues that 
“there is no natural religion” (Levinas, 1979, p.117). It 
is interpreted from Levinas’ statement that people with 
varieties of concepts and dissimilar viewpoints that are 
gained through distinctive sources vary in beliefs by 
standing on their ‘egoistic’ perceptions. Although all 
religious believers might believe in a verified power 
as the only authority, their religious perspectives may 
find different streamlines because of their egoistic and 
personal interpretations.

Need and Belief in Religious Context
One of the fundamental questions that structure 
arguments afterward and might leave relevant 
implications among believers is whether God requires 
human beings’ praying. Believing that God creates 
the whole universe through numerous perspectives, 
especially religious ones, introversions may rise due 
to God’s need. In this sense, one will compare God 
with any other objects around him/ her; thus, God’s 
imagined and believed power might be diminished in 
their imagination. The adjective ‘needy’ for God will 
strictly reduce God’s magnificence and greatness which 
seems ridiculous to many believers to pray for such a 
God. Genuine believers might be those who pray to God 
for any possible purpose such as self-satisfaction rather 
than praying and imagining that it would be God’s 
need. As Levinas in The Levinas Reader argues, “prayer 
never asks for anything for oneself; strictly speaking, it 
makes no demands at all, but an elevation of the soul” 
(Levinas,1989, p.232). Soul satisfaction, or in other 
words ‘elevation’ that may result in soul eminence occurs 
if a person does not pray for her/ his transitory needs. 
To go through the discussion and find out more about 
what need means, it might be argued that anything that 
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ones which come to us by reading or listening to 
others. People are facing these pre-judgmental issues 
and judgments day in and day out based on those 
achieved experiences. Among those who believe in 
the causality of the events, some would put them in a 
dissimilar category such as ‘fate.’ This notion might be 
a manipulated belief in something, and it also might 
be interpreted so that other people would oppose it 
because it would be far from rationality. That belief is 
made, proceeded, and controlled somewhere else and 
by someone else. This may seem strange at first glance 
when one faces an unfamiliar belief or ideology, but 
going through and studying various stands, one may 
come across them occasionally. These distinctive lenses 
may emerge since everyone’s mind works differently. 
Many other issues, rather than self, are involved in 
building a mindset, such as a piece of background 
knowledge and religious beliefs. A belief in a specific 
religion also leaves traces in one’s behaviors and brings 
her/his interpretations of the events in line with 
believed information such as religious thought. In this 
case, the person analysis the events according to her/
his background information or experience, including 
their belief. This belief varies from one to another 
since the needs and purposes behind those needs are 
divergent.
Need and its analysis might be better studied in 
a psychological context since everyone is unique, 
and consequently, s/he should be determined from 
a specific lens. To find out one’s actual need and its 
relevancy to her/his belief, the phenomenon remains 
subjective since it stands on a personal experience 
or idea and cannot be applied to a community. Some 
problems may occur if the idea penetrates policy 
since a dictatorship system may not welcome such an 
idea. The idea is in line with Levinas’ thought, which 
prioritizes ‘objectives’ rather than ‘subjective’ ones 
and extends this idea for what comes from a group 
as opposed to an individual since the possibility of 
making the wrong mistake is higher than the prior 
one. Judging others and classifying people considering 
their positions in a society according to one’s mindset 
would be a demanding job because the criteria may 
change by the passage of time. Since no one can 
experience the events in the same way that others 
face and methods and psychological visions vary as 
well, the outcome will be specific, and therefore, the 

individual’s decision will be less reliable than the one 
which a group makes. 
Omar Khayyam (1048-1132), one of the distinguished 
poets born in Nishapur, Iran, distinguishes some 
people with disparate illusions or fantasies by which 
they imagine being on the right path toward God. His 
ideology toward any belief is skeptical, and he believes 
there might not be concrete competence behind any 
path. He ascertains his doubt of any possible belief to 
come true to the end. He says:

Some ponder over faith and cult and creed,

Some seek the doubtful from the sure to weed;

Of sudden then a voice from void proclaims:

“Nor this nor that, O Fools, the path you need”   

                        (Khayyam, O., & Aguado, 2013, p.25)

According to Khayyam’s declaration, no one is sure of 
what way is significant to go through and reach the 
assumed target, supposedly God. That will be one of 
the reasons behind the emergence of varied beliefs, 
ideologies, and followers. In this respect, everyone 
will assume that they may be on the right path 
toward God or believe in the best way to embrace 
the willing target. It may not seem unusual and far 
from prediction if anyone possibly opposes the 
other’s belief while coming across differences. Based 
on Levinas’ previous argument of “there is no natural 
religion” (1979, p.117), various outlooks come up 
by different perceptions on events because the path 
is nontransparent, and people are not aware of how 
to distinguish the phenomenon. They would have 
already changed their minds if they had come to that 
point of knowledge.
Believing in something, whether right or wrong, 
is instantly in change, at least to some extent, and 
will not be concrete because all of them are human 
beings’ production. Referring to the uniqueness 
of one’s mind and its’ inner working system, these 
constructed mentalities will vary fundamentally. That 
might be one of the reasons behind any hesitation 
in a decision-making process because the future is 
dark. This uncertainty puts the decision-maker in a 
problematic situation by its bleak landscape. In line 
with the idea and relevant to Levinas’ thought, John 
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(Derrida, 1995, p.2). To put Derrida’s idea into practice, 
one should realize the significance of human rights’ 
priority to any believed ideology. Undoubtedly, a well-
depicted system rules any safe and well-managed society 
with major or minor responsible elements. That society 
or community consisting of a variety of thoughts would 
not be a safe place to live if the rulers’ individual beliefs 
precede standard rules of that society. In other words, 
the interference of their unique landscape, such as their 
religious vision, would bring up troubles or conflicts. 
This argument might be similar to a family structure 
when the argument is limited to the family environment. 
In this sense, a family structure might be exemplified 
like a minor society that has its own specific rules 
and may differ from others to some extent. One does 
not necessarily need to grow up within a family with 
responsible members, but the family would significantly 
impact how the children grow up and behave later in a 
whole society. Having this idea in mind, it is inevitably 
true and not deniable that one’s friends, teachers, and 
the people in contact would play a significant role in 
formulating their characters. 
The term responsibility may not be limited to a specific 
area since it might be discussed with no determined 
boundaries. Considering responsibility as a limited 
concept and putting the phenomenon within a 
fabricated frame will diminish its superiority and 
eminence. Levinas is considered a philosopher of the 
Other, and one may find most of his works relevant to 
what revolves around the other person.  Totality and 
Infinity (1979) is one of his well-known works in which 
he discusses a variety of subjects by concentrating on 
the  Other. Levinas’s priority to the  Other  concerning 
the self makes him a fascinating figure among other 
thinkers. He says, “The face [of the stranger] I welcome 
makes me pass from phenomenon to being in another 
sense … as responsible I am brought to my final reality” 
(Levinas,1979, p.178). It would be the face of the other 
who calls the person towards responsibility. This thought 
is extended and goes beyond an ordinary conception 
of the other by Levinas’ thought as he writes, “When I 
seek my final reality, I find that my existence as a “thing 
in itself ” begins with the presence in me of the idea of 
Infinity. But this relation already consists of serving the 
“Other” (p.178). Levinas’ claim represents the greatness 
of the Other while confronting self. This confrontation 
manifests the magnificent role of the Other while being 

Sallis writes, “Levinas does not hesitate to stress the 
instability to which thought is exposed in approaching 
the there is.” (Sallis, 1998, p.154). Eliciting from Levinas’ 
perspective, Sallis’ statement on stability or non-stability 
of any phenomenon reveals that nothing would be stable 
and might change from time to time. There might not be 
an objective frame to place a vision into and study that 
only from that specific angle because the sources of the 
conception will differ to an extent. That might construct 
hesitation on ‘to stay or go’ or wishing ‘to live or die.’ These 
dire conditions may come into being when one faces 
agonizing and challenging situations that create restless 
challenges with no clear outcome from the beginning. 
One who struggles for a target such as life might not 
be aware of the next step, ‘gain or loss. A question that 
might be left unanswered to many readers is how can s/
he be sure of ‘being at peace? Since the answer to this 
question is indefinite and remains incomprehensible, 
it lacks transparency, and it is also dark enough to go 
through and express a confidential perspective on it. To 
be in peace or not after one passes away remains dark 
and full of ambiguity, but what makes people ride their 
horses steadily is ‘hope,’ to hope for better or to diminish 
the current and existing suffering. There is no evidence 
to prove any standpoint to claim any signs of life after 
death, and still, many questions are left ambiguous. 
What human beings will face after death is one of the 
controversial arguments with many different responses. 
Among all these various perspectives on death and any 
possible fear of death, hope for a better life can be a well-
located concept in the discussion. 

Ethical Responsibility in Confronting The Other
Responsibility in a general sense might be relevant to 
our ability to do something for others by removing our 
benefit. This perspective will marginalize the self by 
putting the other at the center in any confrontation. 
Considering that the phenomenon might appear in 
various contexts or occur in dissimilar conditions, 
the type of responsibility and its frequency will vary 
extensively. This matter of discussion finds its significance 
based on other conditions and circumstances. In other 
words, it is relevant to the situation and feeling of the 
responsible person towards others on various occasions. 
In this respect, Jacques Derrida, for instance, argues 
responsibility from a religious point of view and states 
that “religion is responsibility, or it is nothing at all” 
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in a relationship with self.
Giving priority to the Other and diminishing ‘self ’s role 
in a relationship between them screams out Levinas’ 
magnificent thought, which attracts not only enthusiastic 
readers but also numerous scholars as well. Apart from 
having a strong belief in an infinite power like God’s, 
there might be another matter such as responsibility 
which requires one to put the ‘self ’ in danger. One clear 
example would be ‘protecting a child from danger by 
parents.’ In this regard, the action would be addressed 
not as a belief but a responsibility. Those who feel like 
members of a big family in society will contribute to any 
upcoming event to do their best for a better society. Each 
community’s inhabitants have a specific role in building 
and proceeding that community by taking part in any 
contribution. They might feel responsible for any event 
that they face day in, day out. Levinas discusses the 
idea in Totality and Infinity  in which the whole existed 
authority is surrendered to the Other by letting the ‘self ’ get 
commands. Self in this sense is totalized, and the Other is 
specified and is the master to give commands. Levinas 
argues that “to be attentive is to recognize the mastery 
of the other, to receive his command, or, more exactly, 
to receive from him the command to command.” (1979, 
p.178). Any command or desire from the other will put 
the ‘self ’ in a situation to forget his needs by listening to 
the commander. The ideology brings up a revolutionary 
and notional indication of infinite responsibility toward 
the other person. 
Some people intend to profit from the situation 
without realizing the  Other  and her/his needs. To 
uncover the significance of desire against the need, 
one may find its ultimate transparency among Levinas’ 
perspective about the discussion. He distinguishes 
these two opposing concepts concretely in Totality and 
Infinity as:

This difference emerges with peculiar clarity in the 
case of my meeting with the other person. I may either 
decide to remain within myself, assimilating the other 
and trying to make use of him, or I may take the risk 
of going out of my way and trying to speak and to give 
to him. This does not fulfill a need. I can satisfy my 
needs more adequately by keeping to myself and the 
members of the in-group with which I am identified…
This desire is never satisfied, but it seems insatiable 
and feeds on itself. (1979, p.16)

Levinas’ argument on need and desire reopens the 
realm of satisfaction for the egoistic  self, which I 
suggest is one way to fulfill the self ’s expectation. 
One’s relationship with another person might go on 
well as long as the ‘self ’ benefits from the situation 
that s/he is exposed to and makes use of the other 
person. On the contrary, their relationship might 
go deeper and deeper, and the desire will be infinite 
and never satisfied. Desire might be physical or non-
physical, but Levinas demonstrates a new sort of 
desire as metaphysical desire that is never satisfied 
according to him. In  Totality and Infinity, he states 
that “...metaphysical Desire is above life, and with 
regard to it one cannot speak of satiety” (1979, p.114). 
The metaphysical desire that Levinas discusses in this 
context may lead man toward transcendence and 
loving God with nothing in return, whereas human 
beings’ daily needs are tied with physical and soul 
needs.
To realize the real meaning of welcoming the Other 
and conceptualize its crucial role in the relationship 
with self might limit one’s freedom to a great 
extent. This specified vision may critically affect the 
relationship between  self  and  the Other. A feasible 
thought might be demonstrating the significance of 
responsibility toward others, as Levinas repeatedly 
argues in the heart of his works. Levinas  discusses 
the idea in Totality and Infinity and states, “to identify 
the problem of foundation with the knowledge of 
knowledge is to forget the arbitrariness of freedom, 
which is precisely what has to be grounded…To 
welcome the Other is to put in question my freedom” 
(Levinas, 1979, p.85). The essence of Levinas’ thought 
might be realized as limiting ‘self ’ for the ‘Other.’ 
Levinas’ thought might not be comprehended quickly, 
and everyone may not reveal his intention since his 
language is not easy enough to be interpreted. At 
first glance, one may assume his mentality in a frame 
that might be called a total limitation, but it could be 
addressed as transcendence since Levinas considers 
‘ethics as first philosophy’ several times mentioned 
earlier in this chapter. In this respect, Levinas puts 
another step forward and utters: “The absolutely 
other is the Other” (1979, p.39). Levinas follows 
the influential and self-sacrificing ideas which 
end up with human beings to exalt. It might be the 
‘transcendence’ which Levinas numerously mentions 
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ideology by declining others would be vague and bring 
up controversies accordingly. Many wars, racism, 
violence against women, and various sorts of abuses 
might be conceived in this category and occur because 
of egoistic mentalities. The feeling of being superior to 
others and having a selfish sense might be one of the 
reasons behind such a phenomenon which was the main 
discussion of the current study. Deficiency of ethical 
behaviors and morality, being irresponsible toward 
others, having a subjective vision of human beings, 
and several similar notions that Levinas discusses in 
many of his works might be significant issues in society. 
Articulating moral-based principles to increase the 
trust and sense of responsibility toward others in a 
community and following Levinas’ famous statement 
‘ethics’ as his first philosophy might be a crucial and 
humanistic achievement. Thus, people would not face 
many problems and difficulties in their daily encounters 
if morality and responsibility toward others ran as a 
significant issue for every association. 
Levinas’ philosophical concepts on the ‘ethical’ 
relationship with the ‘Other’ become evident when 
one deciphers the texts and lays the latent meanings 
bare. Levinas’ critique of Western philosophy on 
subjectivity and the relationship between self and 
the Other delineates the issue extensively in Totality and 
Infinity.  His main argument on marginalizing the self ’s 
role in confronting the other becomes a significant matter 
of discussion by the absence of ethical behaviors such as 
irresponsibility and abasements. Hence, exploring the 
traces of miseries and troubles that appear due to the 
absence of previously discussed ethical notions reveals 
numerous troublesome events resulting from egoistic 
outlooks and discriminations, and ends in human 
beings’ involvement in undesirable outcomes situations. 
Bearing Levinas’ thoughts in mind, constructing a 
better society needs a man to put moral behaviors into 
practice, leading her/him to transcendence. 
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